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“During my lifetime | have dedicated myself to this struggle of the Afri-
can people. | have fought against white domination, and | have fought
against black domination. | have cherished the ideal of a democratic
and free society in which all persons live together in harmony and with
equal opportunity. It is an ideal which | hope to live for and to achieve.
But, if need be, it is an ideal for which | am prepared to die.”"

Nelson Mandela, South Africa’s nationalist leader, first uttered
these words in 1964 at his trial for treason, sabotage, and conspiracy
to overthrow the apartheid government of his country. Convicted of
those charges, he spent the next twenty-seven years in prison, some-
times working at hard labor in a stone quarry. Often the floor was his
bed, and a bucket was his toilet. For many years, he was allowed one
visitor a year for thirty minutes and permitted to write and receive
one letter every six months. When he was finally released from prison
in 1990 under growing domestic and international pressure, he con-
cluded his first speech as a free person with the words originally spo-
ken at his trial. Four years later, in 1994, South Africa held its first
election in which blacks and whites alike were able to vote. The out-
come of that election made Mandela the country’s first black African
president, and it linked South Africa to dozens of other countries all
across Africa, Asia, and Oceania that had thrown off European rule
or the control of white settlers during the second half of the twenti-
eth century.

ariously called decolonization or the struggle for indepen-
dence, that process carried an immense significance for the
history of the twentieth century. It marked a dramatic change in

Independence and Development

In the eyes of most Asians and Africans, the struggle for national independence from

European colonial rule was but a prelude to and prerequisite for the even greater struggle for modern development, symbolized
here by a photo from 2012 showing South African high school students in a computer-education classroom.
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the world’s political architecture, as nation-states triumphed over the empires that
had structured much of the world’s political life in the nineteenth and early twen-
tieth centuries. It mobilized millions of people, thrusting them into political activ-
ity and sometimes into violence and warfare. Decolonization signaled the declin-
ing legitimacy of both empire and race as a credible basis for political or social life.
It promised not only national freedom but also personal dignity, abundance, and
opportunity.

What followed in the decades after independence was equally significant. Politi-
cal, economic, and cultural experiments proliferated across these newly independent
nations, which faced enormous challenges: the legacies of empire; their own deep
divisions of language, ethnicity, religion, and class; their rapidly growing numbers;
the competing demands of the capitalist West and the communist East; and the

difficult tasks of simultaneously building modern economies,
stable politics, and coherent nations. And they confronted all
of these in a world still shaped by the powerful economies and

In what ways did the experience of armies of the wealthy, already-industrialized nations. The emer-

the “Global South” during the past
century register on the larger stage

of world history?

gence of these new nations onto the world stage as indepen-
dent and assertive actors has been a distinguishing feature of
world history in this most recent century.

Toward Freedom: Struggles for Independence

In 1900, European colonial empires in Africa, Asia, the Caribbean region, and
Pacific Oceania appeared as enduring features of the world’s political landscape.
Well before the end of the twentieth century, they were gone. The first major break-
throughs occurred in Asia and the Middle East in the late 1940s, when the Philip-
pines, India, Pakistan, Burma, Indonesia, Syria, Iraq, Jordan, and Israel achieved
independence. The period from the mid-1950s through the mid-1970s was an age
of African independence as colony after colony, more than fifty in total, emerged
into what was then seen as the bright light of freedom. During the 1970s, many of
the island societies of Pacific Oceania— Samoa, Fiji, Tonga, the Solomon Islands,
Kiribati—joined the ranks of independent states, almost entirely peacefully and
without much struggle as the various colonial powers willingly abandoned their
right to rule. Hawaiians, however, sought incorporation as a state within the United
States, rather than independence, attracting opposition from some American con-
servatives who were not easily persuaded that this multicthnic society was genu-
inely American. Finally, a number of Caribbean societies—the Bahamas, Barba-
dos, Belize, Jamaica, Trinidad, and Tobago—achieved independence during the
1960s and 70s, informed by a growing awareness of a distinctive Caribbean culture.
Cuba, although formally independent since 1902, dramatically declared its rejec-
tion of American control in its revolutionary upheaval in 1959. Efforts to join a
number of former British colonies into a Federation of the West Indies failed, and
by 1983 the Caribbean region hosted sixteen separate independent states.
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A MAP OF TIME

1915  Gandhi returns to India from South Africa

1923-1938 Turkey's secular modernization initiated under Kemal Ataturk
1928 Muslim Brotherhood established in Egypt
1947 Independence of India/Pakistan

1948 Establishment of state of Israel; apartheid formally established
in South Africa

1949 Independence of Indonesia; communist victory in China
1955 Bandung Conference of nonaligned nations

1957-1975 Independence of African countries
1959 Cuban Revolution

1960-1970s  Wave of military coups in Africa and Latin America
1973 OPEC oil embargo
1979 Revolution in Iran

1980s-1990s  Growth of democratic movements and governments in Africa
and Latin America

1988-1989 Founding of al-Qaeda
1994 End of apartheid in South Africa; genocide in Rwanda
2011  Arab Spring in the Middle East

2013  Turkish young people in Istanbul protest the Islamist and
authoritarian trends of the government

2013 Iran elects a moderate president, raising hopes of agreement
with the West on its nuclear program

2014 Radical Islamist organization Boko Haram captures over 200
schoolgirls in northern Nigeria

2015 Radical French Muslims in Paris attack a satirical magazine
that had lampooned the Prophet Muhammad

The End of Empire in World History

At one level, this vast process was but the latest case of imperial dissolution, a fate
that had overtaken ecarlier empires, including those of the Assyrians, Romans,
Arabs, and Mongols. But never before had the end of empire been so associated
with the mobilization of the masses around a nationalist ideology. Nor had these
carlier cases generated a plethora of nation-states, cach claiming an equal place in a
world of nation-states. More comparable perhaps was that first decolonization, in

Take notes on these
examples of con-
tinuities in empire
collapse in world
history.
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What was distinctive about
the end of Europe’s African
and Asian empires com-
pared to other cases of
imperial disintegration?

which the European colonies in the Americas threw oft British, French, Spanish,
or Portuguese rule during the late eighteenth and early nineteenth centuries (see
Chapter 16). Like their earlier counterparts, the new nations of the twentieth cen-
tury claimed an international status equivalent to that of their former rulers. In the
Americas, however, many of the colonized people were themselves of European
origin, sharing much of their culture with their colonial rulers. In that respect, the
freedom struggles of the twentieth century were very different, for they not only
asserted political independence but also affirmed the vitality of their cultures, which
had been submerged and denigrated during the colonial era. In Oceania, for
example, the idea of a “Pacific Way” sought to articulate a style of political action
in keeping with what were held to be “traditional” principles— decision making
by consensus and resolving differences in a fashion that left no one feeling defeated.
The twentieth century witnessed the demise of many empires. The Austrian
and Ottoman empires collapsed following World War I, giving rise to a number of
new states in Europe and the Middle East. The Russian Empire also unraveled,
although it was soon reassembled under the auspices of the Soviet Union. World
War II ended the German and Japanese empires. African and Asian movements for
independence shared with these other end-of-empire stories the ideal of national
self-determination. This novel idea— that humankind was naturally divided into
distinct peoples or nations, each of which deserved an independent state of its
own—was loudly proclaimed by the winning side of both world wars. It gained a
global acceptance, particularly in the colonial world, during the twentieth century
and rendered empire illegitimate in the eyes of growing numbers of people.
Empires without territory, such as the powerful influence that the United States
exercised in Latin America, likewise came under attack from highly nationalist
governments. An intrusive U.S. presence was certainly one factor stimulating the
Mexican Revolution, which began in 1910. One of the outcomes of that upheaval
was the nationalization in 1937 of Mexico’s oil industry, much of which was owned
by American and British investors. Similar actions accompanied Cuba’s revolution
of 1959 and also occurred in other places throughout Latin America and elsewhere.
National sclf-determination and freedom from Soviet control likewise lay behind
the Eastern European revolutions of 1989. The disintegration of the Soviet Union
itself in 1991 brought to an inglorious end the last of the major territorial empires
of the twentieth century and led to the birth of fifteen new national states. Although
the winning of political independence for Europe’s African and Asian colonies was
perhaps the most spectacular challenge to empire in the twentieth century, that
process was part of a larger pattern in modern world history (see Map 22.1).

Explaining African and Asian Independence

As the twenticth century closed, the end of European empires seemed an almost
inevitable phenomenon, for colonial rule had lost any credibility as a form of politi-
cal order. What could be more natural than for people to seek to rule themselves?
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Yet at the beginning of the century, few observers were predicting the collapse of
these empires, and the idea that “the only legitimate government is national self-
government’” was not nearly so widespread as it subsequently became. This situation
has presented historians with a problem of explanation—how to account for the fall
of European colonial empires and the emergence of dozens of new nation-states.

One approach to explaining the end of colonial empires focuses attention on
fundamental contradictions in the entire colonial enterprise. The rhetoric of Chris-
tianity, Enlightenment thought, and material progress sat awkwardly with the reali-
ties of colonial racism, exploitation, and poverty. The increasingly democratic val-
ues of European states ran counter to the essential dictatorship of colonial rule. The
ideal of national self-determination was profoundly at odds with the possession of
colonies that were denied any opportunity to express their own national character.
The enormously powerful force of nationalism, having earlier driven the process of
European empire building, now played a major role in its disintegration. Colonial
rule, in this argument, dug its own grave because its practice ran counter to estab-
lished European values.

But why did this “fatal flaw” of European colonial rule lead to independence in
the post—World War IT decades rather than carlier or later? In explaining the timing
of the end of empire, historians frequently use the notion of “conjuncture,” the
coming together of several separate developments at a particular time. At the inter-
national level, the world wars had weakened Europe, while discrediting any sense
of European moral superiority. Both the United States and the Soviet Union, the
new global superpowers, generally opposed the older European colonial empires,
even as they created empire-like international relationships of their own. Mean-
while, the United Nations provided a prestigious platform from which to conduct
anticolonial agitation. All of this contributed to the global illegitimacy of empire, a
novel and stunning transformation of social values that was enormously encourag-
ing to anticolonial movements everywhere.

At the same time, social and economic circumstances within the colonies them-
selves generated the human raw material for anticolonial movements. By the early
twentieth century in Asia and the mid-twenticth century in Africa, a second or
third generation of Western-educated elites, largely male, had arisen throughout
the colonial world. These young men were thoroughly familiar with European
culture; they were deeply aware of the gap between its values and its practices; they
no longer viewed colonial rule as a vehicle for their peoples’ progress as their fathers
had; and they increasingly insisted on immediate independence. Moreover, grow-
ing numbers of ordinary people—women and men alike—were receptive to this
message. Veterans of the world wars; young people with some education but no
jobs commensurate with their expectations; a small class of urban workers who
were increasingly aware of their exploitation; small-scale female traders resentful of
European privileges; rural dwellers who had lost land or suffered from forced labor;

impoverished and insecure newcomers to the cities—all of these groups had reason

to believe that independence held great promise.

What international circum-
stances and social changes
contributed to the end of
colonial empires?
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Such pressures increasingly placed colonial rulers on the defensive. As the twen-
tieth century wore on, these colonial rulers began to plan— tentatively at first—for
a new political relationship with their Asian and African subjects. The colonies had
been integrated into a global economic network, and local elites were largely com-
mitted to maintaining those links. In these circumstances, Europeans could imagine
retaining profitable economic interests in Asia, Africa, and Oceania without the
expense and trouble of formal colonial governments. Deliberate planning for decol-
onization included gradual political reforms; investments in railroads, ports, and
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telegraph lines; the holding of elections; and the writing of constitutions. To some
observers, it seemed as if independence was granted by colonial rulers rather than
gained or seized by nationalist movements.

But these reforms, and independence itself, occurred only under considerable
pressure from mounting nationalist movements. Creating such movements was no
casy task. Leaders, drawn everywhere from the ranks of the educated few and almost
always male, organized political parties, recruited members, plotted strategy, devel-
oped an ideology, and negotiated with one another and with the colonial state. The
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Make a list of simi-
larities in the edu-
cational and social
backgrounds of
leaders of indepen-
dence movements
in Asia and Africa
in the twentieth
century.

Reading

What obstacles confronted
the leaders of movements
for independence?

most prominent among them became the “fathers” of their new countries as inde-
pendence dawned—Gandhi and Nehru in India, Sukarno in Indonesia, Ho Chi
Minh in Vietnam, Nkrumah in Ghana, and Mandela in South Africa. In places
where colonial rule was particularly intransigent—settler-dominated colonies and

Portuguese territories, for example —leaders also directed military operations and
administered liberated areas. While such movements drew on memories of earlier,
more localized forms of resistance, nationalist leaders did not seek to restore a van-
ished past. Rather, they looked forward to joining the world of independent
nation-states, to membership in the United Nations, and to the wealth and power
that modern technology promised.

A further common task of the nationalist leadership was to recruit a mass fol-
lowing, and to varying degrees, they did. Millions of ordinary men and women
joined Gandhi’s nonviolent campaigns in India; tens of thousands of freedom fight-
ers waged guerrilla warfare in Algeria, Kenya, Mozambique, and Zimbabwe; in
West Africa workers went on strike and market women joined political parties, as
did students, farmers, and the unemployed. The relationship between nationalist
leaders and their followers was frequently fraught with tension. One such Indone-
sian leader, educated in Holland, spoke of his difficulty in relating to the common
people: “Why am I vexed by the things that fill their lives, and to which they are
so attached? Why are the things that contain beauty for them . . . only senseless and
displeasing for me? We intellectuals here are much closer to Europe or America
than we are to the primitive Islamic culture of Java and Sumatra.”

Thus struggles for independence were rarely if ever cohesive movements of
uniformly oppressed people. More often, they were fragile alliances representing
different classes, ethnic groups, religions, or regions. Beneath the common goal of
independence, people struggled with one another over questions of leadership,
power, strategy, ideology, and the distribution of material benefits, even as they
fought and negotiated with their colonial rulers. The very notion of “national self-
government” posed obvious but often-contentious questions: What group of people
constituted the “nation” that deserved to rule itself? And who should speak for it?

Comparing Freedom Struggles

Beyond these common features of most nationalist movements lay many variations.
In some places, that struggle, once begun, produced independence within a few
years, four in the case of the Belgian Congo. Elsewhere it was measured in many
decades. Nationalism surfaced in Vietnam in the early 1900s, but the country
achieved full political independence only in the mid-1970s, having fought French
colonial rulers, Japanese invaders during World War II, and U.S. military forces in
the 1960s and 1970s, as well as Chinese forces during a brief war in 1979. Tactics
too varied considerably. In many places, West Africa for example, nationalists relied
on peacetul political pressure—demonstrations, strikes, mass mobilization, and
negotiations—to achieve independence. Elsewhere armed struggle was required.
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Eight years of bitter guerrilla warfare preceded Algerian independence from France
in 1962.

While all nationalist movements sought political independence for modern
states, their ideologies and outlooks also differed. Many in India and the Islamic
world viewed their new nations through the prism of religion, while elsewhere
more secular outlooks prevailed. In Indonesia, an early nationalist organization,
the Islamic Union, appealed on the basis of religion, while later groups espoused
Marxism. Indonesia’s primary nationalist leader, Sukarno, sought to embrace and
reconcile these various outlooks. “What is Sukarno?”” he asked. “A nationalist? An
Islamist? A Marxist? . . . Sukarno is a mixture of all these isms.”? Nationalist move-
ments led by communist parties, such as those in Vietnam and China, sought major
social transformations as well as freedom from foreign rule, while those in most of
Africa focused on ending racial discrimination and achieving political indepen-
dence with little concern about emerging patterns of domestic class inequality.

Two of the most extended freedom struggles—in India and South Africa—
illustrate both the variations and the complexity of this process, which was so central
to twentieth-century world history. India was among the first colonies to achieve
independence and provided both a model and an inspiration to others, whereas
South Africa, though not formally a colony, was among the last to throw off politi-
cal domination by whites.

The Case of India: Ending British Rule

Surrounded by the Himalayas and the Indian Ocean, the South Asian peninsula,
commonly known as India, enjoyed a certain geographic unity. But before the
twenticth century, few of its people thought of themselves as “Indians.” Cultural
identities were primarily local and infinitely varied, rooted in differences of family,

caste, village, language, region, tribe, and religious practice. In earlier centuries

during the Mauryan, Gupta, and Mughal empires, for example —large areas of the
subcontinent had been temporarily enclosed within a single political system, but
always these were imperial overlays, constructed on top of enormously diverse
Indian societies.

So too was British colonial rule, but the British differed from earlier invaders in
ways that promoted a growing sense of Indian identity. Unlike previous foreign
rulers, the British never assimilated into Indian society because their acute sense of
racial and cultural distinctiveness kept them apart. This served to intensify Indians’
awareness of their collective difference from their alien rulers. Furthermore, British
railroads, telegraph lines, postal services, administrative networks, newspapers, and
schools as well as the English language bound India’s many regions and peoples
together more firmly than ever before and facilitated communication, especially
among those with a modern education. Early nineteenth-century cultural national-
ists, seeking to renew and reform Hinduism, registered this sense of India as a cul-
tural unit.

You should know
the features of
India‘s indepen-
dence movement
for the AP® exam.

Guided Reading
Question

How did India’s nationalist
movement change over
time?
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AP® EXAM TIP

You need to know
the names of some
twentieth-century
independence lead-
ers, like Gandhi,
and what country
they represented.

Mahatma Gandhi

The most widely recognized
and admired figure in the
global struggle against colonial
rule was India’s Mahatma
Gandhi. In this famous photo-
graph, he is sitting cross-legged
on the floor, clothed in a tradi-
tional Indian garment called a
dhoti, while nearby stands a
spinning wheel, symbolizing the
independent and nonindustrial

India that Gandhi sought.
(Margaret Bourke-White/Time Life
Pictures/Getty Images)
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The most important political expression of an all-Indian identity took shape in
the Indian National Congress (INC), often called the Congress Party, which was
established 1n 1885. This was an association of English-educated Indians—Ilawyers,
journalists, teachers, businessmen—drawn overwhelmingly from regionally prom-
inent high-caste Hindu families. It represented the beginning of a new kind of
political protest, quite different from the rebellions, banditry, and refusal to pay
taxes that had periodically erupted in the rural areas of colonial India. The INC was
largely an urban phenomenon and quite moderate in its demands. Initially, its well-
educated members did not seck to overthrow British rule; rather they hoped to
gain greater inclusion within the political, military, and business life of British India.
From such positions of influence, they argued, they could better protect the inter-
ests of India than could their foreign-born rulers. The British mocked their claim
to speak for ordinary Indians, referring to them as “babus,” a derogatory term that
implied a semi-literate “native” with only a thin veneer of modern culture.

As an elite organization, the INC had difficulty gaining a mass following among
India’s vast peasant population. That began to change in the aftermath of World
War I. To attract Indian support for the war effort, the British in 1917 had prom-
ised “the gradual development of self~governing institutions,” a commitment that
energized nationalist politicians to demand more rapid political change. Further-
more, Britsh attacks on the Islamic Ottoman Empire antagonized India’s Muslims.
The end of the war was followed by a massive influenza epidemic, which cost the
lives of millions of Indians. Finally, a series of violent repressive British actions
antagonized many. This was the context in which Mohandas Gandhi (1869-1948)
arrived on the Indian political scene and soon transformed it.

Gandhi was born in the province of Gujarat in western India to a pious Hindu
family of the Vaisya, or business, caste. He was married at the age of thirteen, had
only a mediocre record as a student,
and cagerly embraced an opportunity
to study law in England when he was
eighteen. He returned as a shy and not
very successful lawyer, and in 1893 he
accepted a job with an Indian firm in
South Africa, where a substantial num-
ber of Indians had migrated as inden-
tured laborers during the nineteenth
century. While in South Africa, Gandhi
personally experienced overt racism for
the first time and soon became involved
in organizing Indians, mostly Muslims,
to protest that country’s policies of racial
segregation. He also developed a con-
cept of India that included Hindus and
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of resistance that he would later apply in India itself. His emerging political philoso-
phy, known as satyagraha (truth force), was a confrontational, though nonviolent,
approach to political action. Gandhi argued:

Non-violence means conscious suffering. It does not mean meek submission to
the will of the evil-doer, but it means the pitting of one’s whole soul against
the will of the tyrant. . . . It is possible for a single individual to defy the whole

might of an unjust empire to save his honour, his religion, his soul.*

Returning to India in 1915, Gandhi quickly rose within the leadership ranks of
the INC. During the 1920s and 1930s, he applied his approach in periodic mass
campaigns that drew support from an extraordinarily wide spectrum of Indians—
peasants and the urban poor, intellectuals and artisans, capitalists and socialists,
Hindus and Muslims. The British responded with periodic repression as well as
concessions that allowed a greater Indian role in political life. Gandhi’s conduct and
actions—his simple and unpretentious lifestyle, his support of Muslims, his fre-
quent reference to Hindu religious themes—appealed widely in India and trans-
formed the INC into a mass organization. To many ordinary people, Gandhi pos-
sessed magical powers and produced miraculous events. He was the Mahatma, the
Great Soul.

His was a radicalism of a different kind. He did not call for social revolution but
sought the moral transformation of individuals. He worked to raise the status of
India’s untouchables, the lowest and most ritually polluting groups within the caste
hierarchy, but he launched no attack on caste in general and accepted support from
businessmen and their socialist critics alike. His critique of India’s situation went far
beyond colonial rule. “India is being ground down,” he wrote in 1909, “not under
the English heel, but under that of modern civilization” —its competitiveness, its
materialism, its warlike tendencies, its abandonment of religion.> Almost alone
among nationalist leaders in India or elsewhere, Gandhi opposed a modern indus-
trial future for his country, seeking instead a society of harmonious self-sufficient
villages drawing on ancient Indian principles of duty and morality.

Gandhi also embraced efforts to mobilize women for the struggle against Britain
and to elevate their standing in marriage and society. While asserting the spiritual
and mental equality of women and men, he regarded women as uniquely endowed
with a capacity for virtue, self-sacrifice, and endurance and thus particularly well
suited for nonviolent protest. They could also contribute by spinning and weaving
their families’ clothing, while boycotting British textiles. But Gandhi never com-
pletely broke with older Indian conceptions of gender roles. He wrote, “The duty
of motherhood . . . requires qualitics which man nced not possess. She 1s passive; he
is active. She is essentially mistress of the house. He is the bread-winner.”® Hundreds
of thousands of women responded to Gandhi’s call for participation in the indepen-
dence struggle, marching, demonstrating, boycotting, and spinning. The moral and
religious context in which he cast his appeal allowed them to do so without directly
challenging traditional gender roles.

Guided Reading
Question

What was the role of
Gandhi in India’s struggle
for independence?
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Guided Reading
Question

What conflicts and differ-
ences divided India’s
nationalist movement?

You need to know
the definition of
“partition” in rela-
tion to the dividing
of India after its
independence.

Gandhi and the INC leadership had to contend with a wide range of move-
ments, parties, and approaches whose very diversity tore at the national unity that
they so ardently sought. Whereas Gandhi rejected modern industrialization, his own
chief lieutenant, Jawaharlal Nehru, thoroughly embraced science, technology, and
industry as essential to India’s future. And not everyone accepted Gandhi’s nonvio-
lence and his inclusive definition of India. A militant Hindu organization preached
hatred of Muslims and viewed India as an essentially Hindu nation. Some in the
Congress Party believed that efforts to improve the position of women or untouch-
ables were a distraction from the chief task of gaining independence. Whether to
participate in British-sponsored legislative bodies without complete independence
also became a divisive issue. Furthermore, a number of smaller parties advocated on
behalf of particular regions or castes. India’s nationalist movement, in short, was
beset by division and controversy.

By far the most serious threat to a unified movement derived from the growing
divide between the country’s Hindu and Muslim populations. As early as 1906, the
formation of an All-India Muslim League contradicted the Congress Party’s claim
to speak for all Indians. As the British allowed more elected Indian representa-
tives on local councils, the League demanded separate electorates, with a fixed
number of seats for Muslims. As Muslims were a distinct minority within India,
some of them feared that their voice could be swamped by a numerically dominant
Hindu population, despite Gandhi’s inclusive sensibility. Some Hindu politicians
confirmed those fears when they cast the nationalist struggle in Hindu religious terms,
hailing their country, for example, as a goddess, Bande Mataram (Mother India).
When the 1937 elections gave the Congress Party control of many provincial gov-
ernments, some of those governments began to enforce the teaching of Hindi in
schools, rather than Urdu, which is written in a Persian script and favored by Mus-
lims. This policy, as well as Hindu efforts to protect cows from slaughter, antago-
nized Muslims.

As the movement for independence gained ground, the Muslim League and its
leader, Muhammad Ali Jinnah (JIN-uh), argued that those parts of India that had a
Muslim majority should have a separate political status. They called it Pakistan,
meaning “land of the pure.” In this view, India was not a single nation, as Gandhi
had long argued. Jinnah put his case succinctly:

The Muslims and Hindus belong to two different religious philosophies, social
customs, and literatures. They neither intermarry nor interdine [eat] together

and, indeed, they belong to two different civilizations.”

With great reluctance and amid mounting violence, Gandhi and the Congress
Party finally agreed to partition as the British declared their intention to leave India
after World War II (see Map 22.2).

Thus colonial India became independent in 1947 as two countries—a Mushim
Pakistan, itself divided into two wings 1,000 miles apart, and a mostly Hindu India
governed by a secular state. Dividing colonial India in this fashion was horrendously
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The Case of South Africa: Ending Apartheid

The setting for South Africa’s freedom struggle was very different from that of

India. In the twentieth century, that struggle was not waged against an occupying  [alii 2l iils

European colonial power, for South Africa had in fact been independent of Great You may need to

Britain since 1910. Independence, however, had been granted to a government know the features
wholly controlled by a white settler minority, which represented less than 20 per- of apartheid in
cent of the total population. The country’s black African majority had no political ~ South Africa, and
rights whatsoever within the central state. Black South Africans’ struggle therefore Mandela’s role in

was against this internal opponent rather than against a distant colonial authority, as ~ €nding that policy.

in India. Economically, the most prominent whites were of British descent. They
or their forebears had come to South Africa during the nineteenth century, when
Great Britain was the ruling colonial power. But the politically dominant section of
the white community, known as Boers or Afrikaners, was descended from the early
Dutch settlers, who had arrived in the mid-seventeenth century. The term “Afri-
kaner” reflected their image of themselves as “white Africans,” permanent residents
of the continent rather than colonial intruders. They had unsuccesstully sought
independence from a British-ruled South Africa in a bitter struggle (the Boer War,
1899-1902), and a sense of difference and antagonism lingered. Despite continuing
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B orn in 1890 in the North-
west Frontier Province of
colonial India, Abdul Ghaffar
Khan hailed from a well-to-do
landowning family among the
Muslim Pathan people, widely
known for their tribal conflicts.
Abdul Khan himself described
his people as “inclined to be vio-

lent, . . . always ready to inflict

harm and injury on their own

Abdul Gha
with Gandhi (on the right).

brethren.” So it is all the more
remarkable that a widespread
movement of [slamic nonviolent
resistance to British rule emerged among the Pathan
people during the 1930s and 1940s, with Abdul Khan

as 1ts leader.

As a boy, Khan attended a British mission school,
which he credited with instilling in him a sense of service
to his people. He later turned down a chance to enter an
elite military unit of the Indian army when he learned
that he would be required to defer to British officers
junior to him in rank. His mother opposed his own
plan to study in an English university, and so he turned
instead to the “service of God and humanity.” In prac-
tice, this initially meant social reform and educational
advancement within Pathan villages, but in the increas-

ingly nationalist environment of early twentieth-century

Abdul Ghaffar Khan,
Muslim Pacifist

India, it soon meant anti-
colonial politics as well.
Deeply impressed with
Gandhi’s message of nonvio-
lent protest, in 1929 Abdul
Khan established the Khudai
Khidmatgar, or “Servants of
God,” movement in his home
region. Committed to nonvio-
lence, social reform, the unity
of the Pathan people, and the
independence of India, the
Khudai Khidmatgar soon
became affiliated with the
Indian National Congress, led by Gandhi, which was the
leading nationalist organization in the country. During
the 1930s and early 1940s, Abdul Khan’s movement
gained a substantial following in the Frontier Province,
becoming the dominant political force in the area. More-
over, it largely adhered to its nonviolent creed in the face
of severe British oppression and even massacres. In the
process, Abdul Khan acquired a prominent place beside
Gandbhi in the Congress Party and an almost legendary
status in his own Frontier region. His imposing six-foot-
three stature, his constant touring of Pathan villages, his
obvious commitment to Islam, his frequent imprison-

photo: © Hulton-Deutsch Collection/Corbis

Guided Reading
Question

Why was African rule in
South Africa delayed until
1994, when it had occurred
decades earlier elsewhere
in the colonial world?

988

hostility between white South Africans of British and Afrikaner background, both
felt that their way of life and standard of living were jeopardized by any move
toward black African majority rule. The intransigence of this sizable and threatened
settler community helps explain why African rule was delayed unal 1994, while
India, lacking any such community, had achicved independence almost a half cen-
tury carlier.

Unlike a predominantly agrarian India, South Africa by the early twentieth
century had developed a mature industrial economy, based initially in gold and
diamond mining, but by midcentury including secondary industries such as steel,
chemicals, automobile manufacturing, rubber processing, and heavy engineering.

tell



ment by the British—all of this fostered a saintly image
of the Pathan leader. The wells he drank from were
thought to cure diseases. He became Badshah Khan (the
king of khans) or the Frontier Gandhi.

It was a remarkable achievement. Gandhi’s close
associate Jawaharlal Nehru later wrote that both he and
Gandhi were astonished that “Abdul Gaffar Khan made
his turbulent and quarrelsome people accept peaceful
methods of political action, involving enormous suffer-

ing.”” In large measure, this had happened because Abdul
Khan was able to root nonviolence in both Islam and
Pathan culture. In fact, he had come to nonviolence
well before meeting Gandhi, seeing it as necessary for
overcoming the incessant feuding of his Pathan people.
The Prophet Muhammad’s mission, he declared, was
“to free the oppressed, to feed the poor, and to clothe
the naked.”"” Nonviolent struggle was a form of jihad,
or Islamic holy war, and the suffering it generated was a
kind of martyrdom. Furthermore, he linked nonviolent
struggle to Pathan male virtues of honor, bravery, and
strength.

By the mid-1940s, however, Pathan Muslims increas-
ingly favored a separate state (Pakistan) rather than an
alliance with Hindus in a unified India, as Gandhi and
Abdul Khan so fervently hoped for. Abdul Khan’s politi-
cal critics stigmatized him as “Hindu,” while many
orthodox Islamic scholars viewed his more inclusive and

nonviolent view of Islam as a challenge to their authority
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and their understanding of the faith. When the Congress
finally and reluctantly accepted the partition of India into
two states, Abdul Khan felc betrayed. “You have thrown
us to the wolves,” he said.

Despite his deep disappointment about partition and
the immense violence that accompanied it, Abdul Khan
declared his allegiance to Pakistan. But neither he nor his
Servants of God followers could gain the trust of the new
Pakistani authorities, who refused to recognize their role
as freedom fighters in the struggle against colonial rule.
His long opposition to the creation of Pakistan made his
patriotism suspect; his advocacy of Pathan unity raised
fears that he was fostering the secession of that region;
and his political liberalism and criticism of Pakistani mili-
tary governments generated suspicions that he was a
communist. Thus he was repeatedly imprisoned in Paki-
stan and in conditions far worse than he had experienced
in British jails. He viewed Pakistan as a British effort at
divide and rule, “so that the Hindus and the Muslims
might forever be at war and forget that they were
brothers.”!!

Until his death in 1988 at the age of ninety-eight, he
held firmly to his Islam-based nonviolent beliefs. But like
Gandhi, he was far more widely admired than he was
imitated.

Questions: Why do you think Abdul Khan is generally unknown?
Where does he fit in the larger history of the twentieth century?

Particularly since the 1960s, the economy benefited from extensive foreign invest-

ment and loans. Almost all black Africans were involved in this complex modern

economy, working in urban industries or mines, providing labor for white-owned

farms, or receiving payments from relatives who did. The extreme dependence of

most Africans on the white-controlled economy rendered individuals highly vul-

nerable to repressive action, but collectively the threat to withdraw their essential

labor also gave them a powerful weapon.

A further unique feature of the South African situation was the overwhelming

prominence of race, expressed since 1948 in the official policy of apartheid, which

attempted to separate blacks from whites in every conceivable way while retaining
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Guided Reading
Question

How did South Africa’s
struggle against white dom-
ination change over time?

Know the tactics

of relatively peace-
ful independence
movements, such as
those in India and
South Africa.

Africans’ labor power in the white-controlled economy. An enormous apparatus of
repression enforced that system. Rigid “pass laws™ monitored and tried to control
the movement of Africans into the cities, where they were subjected to extreme
forms of social segregation. In the rural areas, a series of impoverished and over-
crowded “native reserves,” or Bantustans, served as ethnic homelands that kept
Afiicans divided along tribal lines. Even though racism was present in colonial
India, nothing of this magnitude developed there.

As in India, various forms of opposition—resistance to conquest, rural rebel-
lions, urban strikes, and independent churches—arose to contest the manifest
injustices of South African life. There too an elite-led political party provided an
organizational umbrella for many of the South African resistance efforts in the
twentieth century. Established in 1912, the African National Congress (ANC), like
its Indian predecessor, was led by male, educated, professional, and middle-class
Africans who sought not to overthrow the existing order, but to be accepted as
“civilized men” within it. They appealed to the liberal, humane, and Christan
values that white society claimed. For four decades, its leaders pursued peaceful and
moderate protest— petitions, multiracial conferences, delegations appealing to the

even as racially based segregationist policies were implemented one

authorities g

after another.

Women were denied full membership in the ANC until 1943 and were restricted
to providing catering and entertainment services for the men. But they took action
in other arenas. In 1913, they organized a successful protest against carrying passes,
an issue that endured through much of the twentieth century. Rural women in the
1920s used church-based networks to organize boycotts of local shops and schools.
Women were likewise prominent in trade union protests, including wage demands
for domestic servants and washerwomen. By 1948, when the Afrikaner-led National
Party came to power on a platform of apartheid, it was clear that peaceful protest,
whether organized by men or by women, had produced no meaningful movement
toward racial equality.

During the 1950s, a new and younger generation of the ANC leadership, which
now included Nelson Mandela, broadened its base of support and launched non-
violent civil disobedience —Dboycotts, strikes, demonstrations, and the burning of
the hated passes that all Africans were required to carry. All of these actions were
similar to and inspired by the tactics that Gandhi had pioneered in South Africa and
used in India twenty to thirty years earlier. The government of South Africa responded
with tremendous repression, including the shooting of sixty-nine unarmed demon-
strators at Sharpville in 1960, the banning of the ANC, and the imprisonment of its
leadership, including Nelson Mandela.

At this point, the freedom struggle in South Africa took a different direction than
it had in India. Its major political parties were now illegal. Underground nationalist
leaders turned to armed struggle, authorizing selected acts of sabotage and assassina-
tion, while preparing for guerrilla warfare in camps outside the country. Active



opposition within South Africa was now
primarily expressed by student groups that
were part of the Black Consciousness move-
ment, an effort to foster pride, unity, and
political awareness among the country’s
African majority, with a particular empha-
sis on mobilizing women for the struggle.
Such young people were at the center of
an explosion of protest in 1976 in a sprawl-
ing, segregated, impoverished black neigh-
borhood called Soweto, outside Johannes-
burg, in which hundreds were killed. The
initial trigger for the uprising was the gov-
ernment’s decision to enforce education for
Africans in the hated language ot the white
Afrikaners rather than English. However,
the momentum of the Soweto rebellion
persisted, and by the mid-1980s spreading
urban violence and the radicalization of
urban young people had forced the gov-
ernment to declare a state of emergency.
Furthermore, South Africa’s black labor
movement, legalized only in 1979, became
increasingly active and political. In June
1986, to commemorate the tenth anniver-
sary of the Soweto uprising, the Congress
of South African Trade Unions orchestrated
a general strike involving some 2 million
workers.

Beyond this growing internal pressure,
South Africa faced mounting international
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Nelson Mandela

In April 1994, the long struggle against apartheid and white domination in South Africa
came to an end in the country's first democratic and nonracial election. The symbol of
that triumph was Nelson Mandela, long a political prisoner, head of the African National
Congress, and the country’s first black African president. He is shown here voting in that
historic election. (© Peter Turnley/Corbis)

demands to end apartheid as well. Exclusion from most international sporting events,

including the Olympics; the refusal of many artists and entertainers to perform in

South Africa; economic boycotts; the withdrawal of private investment funds—all

of this isolated South Africa from a Western world in which its white rulers claimed

membership. None of this had any parallel in India.

The combination of these internal and external pressures persuaded many white

South Africans by the late 1980s that discussion with African nationalist leaders was

the only alternative to a massive, bloody, and futile struggle to preserve white privi-

leges. The outcome was the abandonment ot key apartheid policies, the release of

Nelson Mandela from prison, the legalization of the ANC, and a prolonged process

of negotiations that in 1994 resulted in national elections, which brought the ANC
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Map 22.3

South Africa after Apartheid
Under apartheid, all black Africans were officially designated as residents of small, scattered, impov-

erished Bantustans, shown on the inset map. Many of these people, of course, actually lived in
white South Africa, where they worked. The main map shows the new internal organization of the
country as it emerged after 1994, with the Bantustans abolished and the country divided into nine
provinces. Lesotho and Swaziland had been British protectorates during the colonial era and subse-
quently became separate independent countries, although surrounded by South African territory.

to power. To the surprise of almost everyone, the long nightmare of South African

apartheid came to an end without

As in India,

flicted. Unlike in India, though, these divisions did not occur along religious lines.
Rather, it was race, ethnicity, and ideology that generated dissension and some-
times violence. Whereas the ANC generally favored a broad alliance of everyone

opposed to apartheid (black Africans, Indians,
sympathetic whites), a smaller group known as the Pan Africanist Congress rejected

a racial bloodbath (see Map 22.3).

the South African nationalist movement was divided and con-

“coloreds” or mixed-race people, and
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cooperation with other racial groups and limited its membership to black Africans.
During the urban uprisings of the 1970s and 1980s, young people supporting the
Black Consciousness movements and those following Mandela and the ANC
waged war against each other in the townships of South African cities. Perhaps
most threatening to the unity of the nationalist struggle were the separatist tenden-
cies of the Zulu-based Inkatha Freedom Party. Its leader, Gatsha Buthelezi, had
cooperated with the apartheid state and even received funding from it. As negotia-
tions for a transition to African rule unfolded in the early 1990s, considerable vio-
lence between Inkatha followers, mostly Zulu migrant workers, and ANC support-
ers broke out in a number of cities. None of this,

however, approached the massive killing of Hindus PRACTICING AP® HISTORY. ‘ '

and Muslims that accompanied the partition of India.

How and why did the anticolonial

South Africa, unlike India, acquired its political free- struggles in India and Sauth Africa differ?

dom as an intact and unified state.

Experiments with Freedom

Africa’s first modern nationalist hero, Kwame Nkrumah (KWAH-may ehn-KR OO-
mah) of Ghana, paraphrased a biblical quotation when he urged his followers,
“Seek ye first the political kingdom and all these other things will be added unto
you.” But would winning the political kingdom of independence or freedom from
European rule really produce “all these other things” —release from state oppres-
sion, industrial growth, economic development, reasonably unified nations, and a
better life for all? That was the central question confronting the new nations emerg-
ing from colonial rule. They were joined in that quest by already independent but
nonindustrialized countries and regions such as China, Thailand, Ethiopia, Iran,
Turkey, and Central and South America. Together they formed the bloc of nations
known variously as the third world, the developing countries, or the Global South.
Those countries accounted for about 90 percent of the fourfold increase in human
numbers that the world experienced during the twentieth century. Between 1950
and 2000, the populations of Asia and Africa alone grew from 64 percent of the
world’s total to 70 percent, with an estimated increase to 79 percent by 2050. (See
Snapshot: World Population Growth, page 994.) That immense surge in global
population, at one level a great triumph for the human species, also underlay many
of the difficulties these nations faced as they conducted their various experiments
with freedom.

Almost everywhere, the moment of independence generated something close
to euphoria. Having emerged from the long night of colonial rule, free peoples had
the opportunity to build anew. The developing countries would be laboratorices for
fresh approaches to creating modern states, nations, cultures, and economies. In the
decades that followed, experiments with freedom multiplied, but the early opti-
mism was soon tempered by the difficulties and disappointments of those tasks.

AP® EXAM TIP

Pay attention

to examples of
struggles faced by
emerging indepen-
dent countries in the
twentieth century.
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AP® EXAM TIP
Rapid global popu-
lation growth in the
twentieth century

is an important
element of the AP®
curriculum.

SNAPSHOT World Population Growth, 1950-2011

The great bulk of the world’s population growth in the second half of the twentieth century
occurred in the developing countries of Asia, Africa, the Middle East, and Latin America.'
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Experiments in Political Order:
Party, Army, and the Fate of Democracy

All across the developing world, efforts to create political order had to contend with
a set of common conditions. Populations were exploding, and expectations for inde-
pendence ran very high, often exceeding the available resources. Many developing
countries were culturally very diverse, with little loyalty to a central state. None-
theless, public employment mushroomed as the state assumed greater responsibility
for economic development. In conditions of widespread poverty and weak private
economies, groups and individuals sought to capture the state, or parts of it, both
for the salaries and status it offered and for the opportunities for private enrichment
that public office provided.

This was the formidable setting in which developing countries had to hammer
out new political systems. The range of that effort was immense: Communist Party
control in China, Vietnam, and Cuba; multiparty democracy in India and South
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Africa; one-party democracy in Mexico, Tanzania, and Senegal; military regimes
for a time in much of Latin America, Africa, and the Middle East; personal dictator-
ships in Uganda and the Philippines. In many places, one kind of political system
followed another in kaleidoscopic succession.

As colonial rule drew to a close, European authorities in many places attempted
to transplant democratic nstitutions to colonies they had long governed with such
a heavy and authoritarian hand. They established legislatures, permitted elections,
allowed political parties to operate, and in general anticipated the development of
constitutional, parliamentary, multiparty democracies similar to their own.

[t was in India that such a political system established its deepest roots. There
Western-style democracy, including regular elections, multiple parties, civil liber-
ties, and peaceful changes in government, has been practiced almost continuously
since independence. What made this remarkable democratic continuity possible?

The struggle for independence in India had been a prolonged aftair, thus pro-
viding time for an Indian political leadership to sort itself out. Furthermore, the
British began to hand over power in a gradual way well before complete indepen-
dence was granted in 1947. Thus a far larger number of Indians had useful admin-
istrative or technical skills than was the case elsewhere. In sharp contrast to most
African countries, for example, the nationalist movement in India was embodied in
a single national party (the Congress Party), which encompassed a wide variety of
other parties and interest groups. Its leaders, Gandhi and Nehru in particular, were
genuinely committed to democratic practice, which, some have argued, allowed
elites from the many and varied groups of Indian society to find a place in the politi-
cal system. Even the tragic and painful partition of colonial India into two countries
minimized a major source of internal discord as independent India was born. More-
over, Indian statchood could be built on common cultural and political traditions
that were far more deeply rooted than in many former colonies.

Elsewhere in the colonial world, democracy proved a far more fragile trans-
plant. Among the new states of Africa, for example, few retained their democratic
institutions beyond the initial post-independence decade. Many of the apparently
popular political parties that had led the struggle for independence lost mass support
and were swept away by military coups. When the army took power in Ghana in
1960, no one lifted a finger to defend the party that had led the country to indepen-
dence only nine years earlier. Other states evolved ito one-party systems, and still
others degenerated into personal tyrannies or dictatorships. Freedom from colonial
rule certainly did not automatically generate the mternal political freedoms associ-
ated with democracy.

Africans sometimes suggested that their traditional cultures, based on communal
rather than individualistic values and concerned with achieving consensus rather
than majority rule, were not compatible with the competitiveness of party politics.
Others argued that Western-style democracy was simply inadequate for the tasks of
development confronting the new states. Creating national unity was surely more
difficult when competing political parties identified primarily with particular ethnic

What led to the erosion
of democracy and the
establishment of military
government in much of
Africa and Latin America?
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Take notes
comparing post-
independence
conditions in Africa
and Latin America.

or “tribal” groups, as was frequently the case in Africa. Certainly Europe did not
begin its modernizing process with such a system. Why, many Africans asked,
should they be expected to do so?

The economic disappointments of independence also contributed to the ero-
sion of support for democracy. By almost any measure, African economic perfor-
mance since independence has been the poorest in the developing world. As a result,
college and high school graduates were unable to find the white-collar careers they
expected; urban migrants had little opportunity for work; farmers received low
prices for their cash crops; consumers resented shortages and inflation; and millions
of impoverished and malnourished peasants lived on the brink of starvation. These
were people for whom independence was unable to fulfill even the most minimal
of expectations, let alone the grandiose visions of a better life that so many had
embraced in the early 1960s. Since modern governments everywhere staked their
legitimacy on economic performance, it is little wonder that many Africans became
disaffected and withdrew their support from governments they had enthusiastically
endorsed only a few years earlier. Further resentments arose from the privileges of
the relatively well-educated elite who had found high-paying jobs in the growing
bureaucracies of the newly independent states. Such grievances often found expres-
sion in ethnic conflict, as Africa’s immense cultural diversity became intensely
politicized. An ethnically based civil war in Nigeria during the late 1960s cost the
lives of millions, while in the mid-1990s ethnic hatred led Rwanda into the realm
of genocide. (See Zooming In: Mozambique, page 998.)

These economic disappointments, class resentments, and ethnic conflicts pro-
vided the context for numerous military takeovers. By the early 1980s, the military
had intervened in at least thirty of Africa’s forty-six independent states and actively
governed more than half of them. In doing so, they swept aside the old political par-
ties and constitutions and vowed to begin anew, while promising to return power
to civilians and restore democracy at some point in the future.

A similar wave of military interventions swept over Latin America during the
1960s and 1970s, leaving Brazil, Argentina, Peru, Chile, Uruguay, Bolivia, the
Dominican Republic, and other countries governed at times by their armed forces.
However, the circumstances in Latin America were quite different from those in
Africa. While military rule was something new and unexpected in Africa, Latin
American armed forces had long intervened in political life. The region had also
largely escaped the bitter ethnic conflicts that afflicted so many African states, though
its class antagonisms were more clearly defined and expressed. Furthermore, Latin
American societies in general were far more modernized and urbanized than those
of Africa. And while newly independent African states remained linked to their
former European rulers, long-independent Latin American states lived in the shadow
of a dominant United States. “Poor Mexico,” bemoaned Porfirio Diaz, that coun-
try’s dictator before the Mexican Revolution, “so far from God and so close to the
United States.”

But beneath the changes in political regimes in Latin America lay the more
deeply rooted transformations of the twentieth century: population growth and
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large-scale migration from rural areas to the urban
slums of big cities; industrial development and
trade union activism; rural poverty and sharp divi-
sions between rich and poor; resentment against
American economic and political power; and the
influence of ideas deriving from European social-
ism, the American New Deal, the Mexican Revo-
lution, and Christian “liberation theology.” All of
this pushed Latin American politics away from
the elitist orientation that had largely prevailed
since independence toward concerns with eco-

nomic development, social reform, mass participa-
tion, nationalism, and anti-imperialism.

These issues found expression in a wide range
of political movements and government programs.
Early in the century, the revolution in Mexico and
a peaceful program of radical state-directed social
reforms in Uruguay were early examples of the
new politics. During the 1930s, the Aprista move-

=
4

ment in Peru blended ideas of Latin American

2

i

uniqueness, democratic socialism, the full integra-

i

tion of indigenous peoples into society, and anti-
imperialism into a political outlook that had appeal
in many parts of the continent. The “social justice”
program of Juan Perdén in Argentina between
1945 and 1955 enacted a large body of social and
labor legislation, aimed largely at the mass of long-

ignored and marginalized urban workers. A broadly = Slums and Skyscrapers

The enormous disparities that have accompanied modern economic develop-
ment in Latin America and elsewhere are illustrated in this photograph from
Séo Paulo, Brazil. (© Florian Kopp/image BROKER/age fotostock)

similar program took shape in Brazil under the
leadership of Getdlio Vargas. The Cuban Revolu-
tion of 1959 likewise gave expression to these ideas
and sought to export them to the rest of Latin America. The 1960s and later years
witnessed guerrilla warfare in Peru, Bolivia, and Colombia and short-lived left-
wing governments in Guatemala, Brazil, and Nicaragua.

Chile illustrated both these new political directions and the fears they gener-
ated. In 1970, Chileans narrowly clected to the presidency a Marxist politician,
Salvador Allende, who soon launched an ambitious program to achieve a peaceful
transition to socialism. In an effort to redistribute wealth, he ordered prices frozen
and wages raised. Nationalization of major industries followed—including copper,
coal, steel, and many banks—without compensation to their former owners, many
of whom were foreign corporations. In rural areas, land reform programs soon
seized large estates, redistributing them to small farmers. And Allende warmly wel-
comed Fidel Castro for a month-long visit in 1971. It was an audacious effort to
achieve genuinely revolutionary change by legal and peaceful means.
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I n the decades after indepen-
dence, many Asian and African
countries experienced bitter civil
wars— Nigeria, Rwanda, Soma-
lia, Sri Lanka, Cambodia, and
Burma among others. As their
conflicts ended, these countries
have faced the issue of reconcili-
ation among former enemies
who often hated, despised, and
feared one another. Such has
been the case in Mozambique, a
Portuguese colony in southeastern Africa, which achieved
its independence in 1975, after a ten-year armed struggle
led by a party called the Front for the Liberation of
Mozambique (FRELIMO).

Mozambique’s newly independent government, con-
trolled by FRELIMO, came to power in a single-party
Marxist-oriented state with strong support from the com-
munist world. Some of'its policies—a socialist agenda,
dismissal of many traditional chiefs, imprisonment of
opponents in “reeducation” camps, forced resettlement
of scattered farmers in communal villages—soon antago-
nized many people. Opposition came together as the
Mozambique National Resistance (RENAMO) and
found support from the threatened white-ruled regimes
in neighboring Rhodesia and South Africa. As weapons
from many sources flowed into the country, a terrible
civil war erupted 1 1977, lasting fifteen years. Alto-

The Tree of Life in Mozambique in 2005.

Mozambique:
Civil War and Reconciliation

gether, 1 million or more
people were killed and another
5 million were displaced,
accounting for nearly half the
country’s population. On both
sides, it was a brutal conflict,
with RENAMO especially
employing systematic mass kill-
ings, rape, and mutilation as a
tactic of war. By the end of the
1980s, the military stalemate
in Mozambique, coupled with
the collapse of white rule in southern Africa and the
abandonment of communism in the Soviet Union and
China, provided conditions for negotiations, an end to
the fighting, and finally a new constitution. In the early
1990s, Mozambique emerged as a democratic, multi-
party, market-oriented democracy, and since then the
nation has held regular clections every five years.
RENAMO supporters have participated in those elec-
tions, and some of their fighters have been integrated
into Mozambique’s military forces. But the Mozambican
government has not initiated any large-scale process to
deal with the enormous abuse and trauma that so many
people experienced. State authorities authorized a general
amnesty for all crimes committed during the civil war,

but they expressed no official recognition of the suffering
£ £

photo: David Rose/Panos Pictures

But internal opposition mounted—from the burcaucracy, military officers,

church hierarchy, and wealthy business and landlord elites as well as various small-

business and middle-class elements, climaxing in a huge strike in late 1972. Further-

more, the U.S. government, which had long armed, funded, and trained military

forces throughout Latin America, actively opposed the Allende regime, as did U.S.
corporations. A CIA document declared, “It is firm and continuing policy that

Allende be overthrown by a coup.”™ And in September 1973, he was. What fol-

lowed was an extraordinarily repressive military regime, headed by General Augusto

Pinochet, which lasted until the restoration of democracy in 1988.
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involved or compassion for the victims. Nothing similar
to South Africa’s Truth and Reconciliation Commission
emerged in Mozambique. The government, Christian
churches, and local chiefs alike urged forgiveness with-
out revenge, but offered little to deal with the emotional
scars and social conflicts that the civil war had generated.
It was, critics charged, “reconciliation without truth.”
Indirectly, however, by acknowledging the legitimacy of
customary institutions and practices, which FRELIMO
had earlier tried to destroy, the government made it
possible for local initiatives to operate within a traditional
setting.

One of these initiatives involved the spirits of dead sol-
diers, known as gamba, who returned to possess particular
individuals. Traditional healers created rituals designed to
appease these spirits. Such ceremonies brought alienated
people together, reminded them of the violence of the
civil war, clicited confessions of wrongdoing, and set
appropriate compensations. In these encounters, local
people, whose families and communities were often torn
apart by the war, found a way to confront the past and to
experience some reconciliation within a culturally famil-
1ar setting.

Yet another remarkable private initiative of recon-
ciliation with the past involved young people, many of
whom had been forced to participate in the civil war as
teenagers. In partnership with the Christian Council of
Mozambique, they created a “transforming weapons into
tools” project, which sought to collect and destroy some
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of the millions of weapons left over from the civil war.
Animated by the biblical “swords into plowshares”
notion, this project invited people to exchange their
weapons for tools, such as sewing machines, hoes, plows,
bicycles, and construction material. Hundreds of thou-
sands of weapons, perhaps millions, were turned in. One
village that recovered a very large number of weapons
received a tractor in return. The weapons were then
taken apart and turned over to Mozambican artists, who
fashioned them into remarkable sculptures— chairs, trees,
animals, musical instruments, bicycles, human figures,
and more.

Among the most memorable of those sculptures was
a Tree of Life, some ten feet tall and weighing 1,000
pounds, accompanied by birds and animals, all made from
pieces of dismantled weapons. The symbolism of weap-
ons transformed into objects of comfort or inspiration
allowed people to confront the past, while evoking
some sense of hope and possibility from the tragedy of
the civil war. There was irony too in this project. The
Tree of Life was commissioned by and displayed in the
British Museum, thus returning to Europe some of the
weapons that originated in Europe to fuel the civil war

in Mozambique.

Questions: What common features do these various reconciliation
efforts share, and how do they differ? What possible responses
to them can you imagine?

Chile’s return to democratic practice was a small part of a remarkable late

twentieth-century political reversal, a globalization of democracy that brought

popular movements, multiparty elections, and new constitutions to many countries

all around the world. This included the end of military and autocratic rule in Spain,

Portugal, and Greece as well as the stunning rise of democratic movements, parties,

and institutions amid the collapse of communism in the Soviet Union and Eastern

Europe. But the most extensive expression of this global reemergence of democ-

racy lay in the developing countries. By 2000, almost all Latin American countries

had abandoned their military-controlled regimes and returned to some form of
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. AP EXAM TIP
You should know
about the rise of
democracy in many
places in the world
since around 1980.

democratic governance. So too did most African states previously ruled by soldiers,
dictators, or single parties. In Asia, authoritarian regimes, some long established,
gave way to more pluralistic and participatory political systems in South Korea,
Taiwan, Thailand, the Philippines, Iraq, and Indonesia. And in 2011, mass move-

ments in various Arab countries— Tunisia, Egypt, Libya, Syria, Bahrain, Yemen—
had challenged or ended the hold of entrenched, corrupt, and autocratic rulers,
while proclaiming their commitment to democracy, human dignity, and honest
government. What might explain this global pattern and its expression in the Global
South in particular?

One factor surely was the untethering of the ideas of democracy and human rights
from their Western origins. By the final quarter of the twentieth century, democracy
was increasingly viewed as a universal political principle to which all could aspire
rather than an alien and imposed system deriving from the West. Democracy, like
communism, feminism, modern science, and Christianity, was a Western import
that took root and substantially lost its association with the West. It was therefore
increasingly available as a vehicle for social protest in the rest of the world.

Perhaps the most important internal factor favoring a revival of democracy lay
in the apparent failure of authoritarian governments to remedy disastrous economic
situations, to raise standards of living, to provide jobs for the young, and to curb
pervasive corruption. The oppressive and sometimes-brutal behavior of repressive
governments humiliated and outraged many. Furthermore, the growth of civil soci-
ety with its numerous voluntary groups provided a social foundation, independent
of the state, for demanding change. Disaffected students, professionals, urban work-
ers, religious organizations, women’s groups, and more joined in a variety of grass-
roots movements, some of them mobilized through social media, to insist on dem-
ocratic change as a means to a better life. Such movements found encouragement
in the demands for democracy that accompanied the South African struggle against
apartheid and the collapse of Soviet and Eastern European communism. And the
end of the cold war reduced the willingness of the major industrial powers to
underwrite their authoritarian client states.

But the consolidation of democratic practice was an uncertain and highly vari-
able process. Some elected leaders, such as Hugo Chavez in Venczucela and Vladi-
mir Putin in Russia, turned authoritarian once in office. Even where parliaments
existed, they were often quite circumscribed in their powers. Outright clectoral
fraud tainted democratic institutions in many places, while established elites and
oligarchies found it possible to exercise considerable influence even in formal
democracies, and not only in the Global South. Chinese authorities brutally crushed
a democratic movement in 1989. The Algerian military sponsored elections in 1992
and then abruptly canceled them when an Islamic party seemed poised to win. And
the political future of the Arab Spring remained highly uncertain, as a military
strongman became a civilian politician and returned to power in Egypt in 2014,
Nonetheless, this worldwide revival of democracy represented the globalization of
what had been a Western 1dea and the continuation of the political experiments
that had begun with independence.
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Experiments in Economic Development:
Changing Priorities, Varying Outcomes

At the top of the agenda everywhere in the Global South was economic develop-
ment, a process that meant growth or increasing production as well as distributing
the fruits of that growth to raise living standards. This quest for development, now
operating all across the planet, represented the universal acceptance of beliefs unheard
of not many centuries earlier—that poverty was no longer inevitable and that it
was possible to deliberately improve the material conditions of life for everyone.
Economic development was a central promise of all independence struggles, and it
was increasingly the standard by which people measured and granted legitimacy to
their governments.

Achieving economic development, however, was no easy or automatic task. It
took place in societies sharply divided by class, religion, ethnic group, and gender
and in the face of explosive population growth. In many places, colonial rule had
provided only the most slender foundations for modern development, as new nations
often came to independence with low rates of literacy, few people with managerial
experience, a weak private economy, and transportation systems oriented to export
rather than national integration. Furthermore, the entire effort occurred in a world
split by rival superpowers and economically dominated by the powerful capitalist
economies of the West. Despite their political independence, most developing
countries had little leverage in negotiations with the wealthy nations of the Global
North and their immense transnational corporations. It was hardly an auspicious
environment in which to seek a fundamental economic transformation.

Beyond these difficulties lay the question of what strategies to pursue. The aca-
demic field of “development economics” was new; its experts disagreed and often
changed their minds; and conflicting political pressures, both internal and interna-
tional, only added to the confusion. All of this resulted in considerable controversy,
changing policies, and much experimentation.

One fundamental issue lay in the role of the state. All across the developing
world and particularly in newly independent nations, most people expected that
state authorities would take major responsibility for spurring the economic devel-
opment of their countries. After all, the private economy was weakly developed;
few entreprencurs had substantial funds to invest; the example of rapid Soviet indus-
trialization under state direction was hopeful; and state control held the promise of
protecting vulnerable economies from the ravages of international capitalism. Some
state-directed economies had real successes. China launched a major industrializa-
tion effort and massive land reform under the leadership of the Communist Party.
A communist Cuba, even while remaining dependent on its sugar production,
wiped out illiteracy and provided basic health care to its entire population, raising
life expectancy to seventy-six years by 1992, equivalent to that of the United States.
Elsewhere as well—in Turkey, India, South Korea, and much of Africa—the state
provided tariffs, licenses, loans, subsidies, and overall planning, while most produc-
tive property was owned privately.
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What obstacles impeded
the economic development
of third-world countries?
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nomic development change
over time?
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Yet in the last three decades of the twentieth century, an earlier consensus in
favor of state direction largely collapsed, replaced by a growing dependence on the
market to generate economic development. This was most apparent in the aban-
donment of much communist planning in China and the return to private farming
(see Chapter 21, pages 959-60). India and many Latin American and African states
privatized their state-run industries and substantially reduced the role of the state in
economic affairs. In part, this sharp change in economic policies reflected the fail-
ure, mismanagement, and corruption of many state-run enterprises, but it was also
influenced by the collapse in the Soviet Union of the world’s first state-dominated
economy. Western pressures, exercised through international organizations such as
the World Bank, likewise pushed developing countries in a capitalist direction. In
China and India, the new approach generated rapid economic growth, but also
growing inequalities and social conflict. But as the new millennium dawned, a
number of developing countries once again asserted a more prominent role for the
state in their quests for economic development and social justice. In China, Russia,
Brazil, Saudi Arabia, Mexico, India, and elsewhere, state-owned companies cur-
rently buy and sell shares on the stock market, seeking profits in an economic system
that has been called “state capitalism.” Thus the search for an appropriate balance
between state action and market forces in the management of modern economies
continues.

A related issue involved the most appropriate posture for developing countries
to adopt toward the world market as they sought to industrialize. Should they try
to shield themselves from the influences of international capitalism, or were they
better off vigorously engaging with the global cconomy? In the aftermath of the
Great Depression of the 1930s, many Latin American countrics followed the first
path. Their traditional reliance on exporting agricultural products and raw materials
had largely collapsed as the world economy sharply contracted (see Chapter 20,
page 893). So they chose an alternative approach, known as import substitution
industrialization, intended to reduce their dependence on the uncertain global mar-
ketplace by processing their own raw materials and manufacturing their own con-
sumer goods behind high tariff barriers if necessary.

Brazil, for example, largely followed such policies from the 1930s through the
late 1970s with some success. Between 1968 and 1974, the country experienced
rapid industrial growth, dubbed the “Brazilian miracle.” By the carly 1980s, the
country produced about 90 percent of its own consumer goods. But Brazil’s indus-
trialization was also accompanied by massive investment by foreign corporations,
by the accumulation of a huge national debt to foreign lenders, by periodic bouts
of inflation, and by very high levels of social inequality and poverty. Brazil’s mili-
tary president famously remarked in 1971: “The economy is doing fine but the
people are doing badly.”

The classic contrast to Latin American approaches to industrial development
lay in East Asia, where South Korea, Taiwan, Hong Kong, and Singapore chose a
different strategy. Rather than focusing on industrial production for domestic con-
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sumption, they chose to specialize in particular products for an export market—
textiles, electronic goods, and automobiles, for example. Many of these industries
were labor-intensive, drawing large numbers of women into the workforce, though
at very low wages. Initiated in the 1960s, this export-led industrialization strategy
generated rapid economic growth, propelling these countries into the ranks of the
industrialized world by the end of the century. In the 1980s and 1990s, Brazil too
entered the world market more vigorously, developing export industries in auto-
mobiles, steel, aircraft, computers, and more.

Other issues as well inspired debate. In many places, an early emphasis on city-
based industrial development, stirred by visions of a rapid transition to modernity,
led to a neglect or exploitation of rural areas and agriculture. This “urban bias”
subsequently came in for much criticism and some adjustment in spending priori-
ties. (See Snapshot: Global Urbanization, page 1004.) A growing recognition of the
role of women in agriculture led to charges of “male bias” in development planning
and to mounting efforts to assist women farmers directly. Women were also central
to many governments’ increased interest in curtailing population growth. Women’s
access to birth control, education, and employment, it turned out, provided pow-
erful incentives to limit family size. Another debate pitted the advocates of capital-
and technology-driven projects (dams and factories, for example) against those who
favored investment in “human capital,” such as education, technical training, health
care, and nutrition. The benefits and drawbacks of foreign aid, investment, and
trade have likewise been contentious issues.

Economic development was never simply a matter of technical expertise or
deciding among competing theories. Every decision was political, involving win-
ners and losers in terms of power, advantage, and wealth. Where to locate schools,
roads, factories, and clinics, for example, provoked endless controversies, some of
them expressed in terms of regional or ethnic rivalries. It was an experimental pro-
cess, and the stakes were high.

The results of those experiments have varied considerably. (See Snapshot,
Chapter 23, page 1031, for global variations in economic development.) East Asian
countries in general have had the strongest record of economic growth. South
Korea, Taiwan, Singapore, and Hong Kong were dubbed “newly industrialized
countries,” and China boasted the most rapid economic growth in the world by the
end of the twenticth century, replacing Japan as the world’s second-largest econ-
omy. In the 1990s, Asia’s other giant, India, opened itself more fully to the world
market and launched rapid economic growth with a powerful high-tech sector and
an expanding middle class. Oil-producing countries reaped a bonanza when they
were able to demand much higher prices for that essential commodity in the 1970s
and later. By 2008, Brazil ranked as the eighth-largest economy in the world with
a rapidly growing industrial sector, while Turkey and Indonesia numbered in the
top twenty. Limited principally to Europe, North America, and Japan in the nine-
teenth century, industrialization had become a global phenomenon by the early
twenty-first.

| AP® EXAM TIP
You should know
that these East
Asian economies
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”Asian Tigers.”
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SNAPSHOT Global Urbanization, 1950-2014

In 1950, 29.6 percent of the world’s population lived in urban areas, while by 2014 that figure had risen
to 54 percent. This chart highlights the top twenty cities in terms of their population in those two years.'
What changes can you identify in the size of those cities and in their geographic distribution?

1950 2014
Population Population

Rank City Country  in millions City Country  in millions
1 New York City USA 123 Tokyo Japan 37.8
2 Tokyo Japan 113 Delhi India 24.9
3 London UK 8.4 Shanghai China 23.0
4 Paris France 6.5 Mexico City Mexico 20.84
5 Moscow USSR 5.6 Sao Paulo Brazil 20.83
6 Buenos Aires Argentina 5.1 Mumbai India 20.7
7 Chicago USA 5.0 Osaka Japan 20.1
8 Calcutta India 45 Beijing China 19.5
9 Shanghai China 43 New York/Newark USA 18.6
10 Osaka Japan 42 Cairo Egypt 18.4
1 Los Angeles USA 4.0 Dhaka Bangladesh 17.0
12 Berlin Germany 33 Karachi Pakistan 16.1
13 Philadelphia USA 3.1 Buenos Aires Argentina 15.0
14 Rio de Janeiro Brazil 2.95 Calcutta India 14.8
15 Leningrad/St. Petersburg USSR 2.9 Istanbul Turkey 14.0
16 Mexico City Mexico 2.88 Chongging China 1729
17 Bombay/Mumbai India 2.86 Rio de Janeiro Brazil 12.8
18 Detroit USA 277 Manila Philippines 12.76
19 Boston USA 2:55 Lagos Nigeria 12.6
20 Cairo Egypt 2:5 Los Angeles area  USA 12.3

Elsewhere, the story was very different. In most of Africa, much of the Arab

AP® EXAM TIP
Pay attention to the
examples of conti-

nuities and changes

in city populations S g _
in the Snapshot cent, pushing living standards for many below what they had been at independence.

world, and parts of Asia—regions representing about one-third of the world’s pop-
ulation—there was little sign of catching up, and there had been frequent examples
of declining standards of living since the end of the 1960s. Between 1980 and 2000,
the average income in forty-three of Africa’s poorest countries dropped by 25 per-

above.
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But in the carly twenty-first century,
a number of African countries began
to experience encouraging economic
growth, an expanding middle class with
some money to spend, and more inter-
national investment. Some observers
began to speak about “Africa rising.”
Scholars and politicians alike argue
about the reasons for such sharp differ-
ences in economic performance. Varia-
tions in factors such as geography and
natural resources, colonial experiences,
regional cultures, the degree of politi-
cal stability and social equality, state
economic policies, population growth
rates, and forms of involvement with

Microloans
Bangladesh's Grameen Bank pioneered an innovative approach to economic development by
been invoked to explain the widely offering modest loans to poor people, enabling them to start small businesses. Here a group

diverging trajectories among develop- of women who received such loans meet in early 2004 to make an installment payment to an

the world economy—all of these have

. S : officer of the bank. (Rafiqur Rahman/Reuters/Landov)
Ing countries.

Experiments with Culture:
The Role of Islam in Turkey and Iran

The quest for economic development represented the embrace of an emerging
global culture of modernity with its scientific outlook, its technological achieve-
ments, and its focus on material values. Developing countries were also exposed to
the changing culture of the West, including feminism, rock and rap, sexual permis-
siveness, consumerism, and democracy. But the peoples of the Global South had
inherited cultural patterns from the more distant past as well. A common issue all
across the developing world involved the uneasy relationship between these older
traditions and the more recent outlooks associated with modernity and the West.
How should traditional African “medicine men” relate to modern hospitals? What
happens to Confucian-based family values when confronted with the urban and
commercial growth of recent Chinese history? Such tensions provided the raw
material for a series of cultural experiments in the twentieth century, and nowhere
were they more consequential than in the Islamic world. No single answer emerged
to the question of how Islam and modernity should relate to each other, but the
experiences of Turkey and Iran illustrate two quite different approaches to this
fundamental issue (see Map 22.4). (See Working with Evidence: Contending for
Islam, page 1012, for more on this topic.)

In the aftermath of World War I, modern Turkey emerged from the ashes
of the Ottoman Empire, led by an energetic general, Mustafa Kemal Atatiirk

Guided Reading
Question

In what ways did cultural
revolutions in Turkey and
Iran reflect different under-
standings of the role of
Islam in modern societies?
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-«RO\'IAI\IA,F P Russm . men uzsekistan. ] (ATT-a-turk) (1881-1938), who fought oft Brit-

ish, French, Italian, and Greek efforts to dismember
what was left of the old empire. Often compared to
Peter the Great in Russia (see Chapter 13, page 576),
Atatiirk then sought to transform his country into a
modern, secular, and national state. Such ambitions
were not entirely new, for they built upon the eftorts
of nineteenth-century Ottoman reformers, who, like
Atatiirk, greatly admired European Enlightenment
thinking and sought to bring its benefits to their

country.
To Atatiirk and his followers, to become modern
SUDAN Arabian Sea meant “to enter European civilization completely.”
e f\\%/UT‘I " £ They believed .thét this requirt_?d t_ota]ly removing
: - e A [slam from public life and relegating it to the_ personal
= z:::}ftl(‘;r‘;fc“f"cd ETHIOPIA ) : and private realm. Atatiirk argued, “Islam will be ele-
£ 20 SWkdlemeters | yaeed, if it will cease to be a political instrument.” In
Map 22.4 Iran, Turkey, and the Middle East fact, he sought to broaden access to the religion by
Among the great contrasts of a very diverse Middle East has translating the Quran into Turkish and issuing the call

been between Turkey, the most secular and Western-oriented  to prayer in Turkish rather than Arabic.

country of the region, and Iran, home to the most sustained
Islamic revolution in the area.

| APC EXAMTIP
Pay attention to the
philosophical dis-
agreements among
Islamic leaders in the
twentieth century.

Atatiirk largely ended, however, the direct politi-
cal role of Islam. The old sultan, or ruler, of the Otto-
man Empire, whose position had long been sanctified by Islamic tradition, was
deposed as Turkey became a republic. Furthermore, the caliphate, by which Otto-
man sultans had claimed leadership of the entire Islamic world, was abolished,
although in fact it had atrophied to the point of having almost no real authority
outside of Turkey. All Sufi organizations, sacred tombs, and religious schools were
closed and outlawed, and a number of religious titles abolished. Islamic courts were
likewise dissolved, while secular law codes, modeled on those of Europe, replaced
the sharia. In history textbooks, pre-Islamic Turkish culture was celebrated as the
foundation for all ancient civilizations. The Arabic script in which the Turkish
language had long been written was exchanged for a new Western-style alphabet
that made literacy much easier but rendered centuries of Ottoman culture inacces-
sible to these newly literate people. (See Working with Evidence, Source 22.1,
page 1012, for an example of Atatiirk’s thinking.)

The most visible symbols of Atatiirk’s revolutionary program occurred in the
realm of dress. Turkish men were ordered to abandon the traditional headdress
known as the fez and to wear brimmed hats. Atatiirk proclaimed:

A civilized, international dress is worthy and appropriate for our nation, and we
will wear it. Boots or shoes on our feet, trousers on our legs, shirt and tie, jacket
and waistcoat—and of course, to complete these, a cover with a brim on our

heads."
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Although women were not forbidden to wear the veil, many elite women aban-
doned it and set the tone for feminine fashion in Turkey.

In Atatiirk’s view, the emancipation of women was a cornerstone of the new
Turkey. In a much-quoted speech, he declared:

If henceforward the women do not share in the social life of the nation, we
shall never attain to our full development. We shall remain irremediably back-

ward, incapable of treating on equal terms with the civilizations of the West.'®

Thus polygamy was abolished; women were granted equal rights in divorce, inher-
itance, and child custody; and in 1934 Turkish women gained the right to vote and
hold public office, a full decade before French women gained that right. Public
beaches were now opened to women as well. As in the early Soviet Union, this was
a state-directed feminism, responsive to Atatiirk’s views, rather than reflecting pop-
ular demands from women themselves.

These reforms represented a “cultural revolution” unique in the Islamic world
of the time, and they were imposed against considerable opposition. After Atatiirk’s
death in 1938, some of them were diluted or rescinded.
The call to prayer returned to the traditional Arabic in
1950, and various political groups urged a greater role
for Islam in the public arena. Since 2002, a moderate
Islamic party has governed the country, while the polit-
ical role of the military, long the chief defender of
Turkish secularism, has diminished. By 2010, an earlier
prohibition on women wearing headscarves in univer-
sities had largely ended. Nevertheless, the secularism of
Atatiirk persisted for many Turks and provided a major
element in large-scale protests against the government
in 2013. But elsewhere in the Islamic world, other solu-
tions to the question of Islam and modernity took shape.

A very different answer emerged in Iran in the final
quarter of the twentieth century. That country seemed
an unlikely place for an Islamic revolution. Under the
government of Shah Mohammad Reza Pahlavi (r. 1941—
1979), Tran had undertaken what many saw as a quite
successful and largely secular modernization effort. The
country had great wealth in oil, a powerful military, a
well-educated elite, and a solid alliance with the United
States. Furthermore, the shah’s so-called White Revo-

1 1 B o 2 3] 1 e . . .
lution, intended to promote the country’s moderniza- \yasternization in Turkey

tion, had redistributed land to many of Tran’s impover- Mustafa Kemal Atatiirk, the founder of modern Turkey, often appeared
in public in elegant European dress, symbolizing for his people a sharp
break with traditional Islamic ways of living. Here he is dancing with
his adopted daughter at her high-society wedding in 1929. (Hulton

a number of industrial projects, and offered workers a  Archive/Getty Images)

ished peasants, granted women the right to vote, invested
substantially in rural health care and education, initiated
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share in the profits of those industries. But beneath the surface of apparent success,
discontent and resentment were brewing. Traditional small-scale merchants felt
threatened by an explosion of imported Western goods and by competition from
large businesses. Religious leaders, the ulama, were oftended by state control of reli-
glous institutions and by secular education programs that bypassed Islamic schools.
Educated professionals found Iran’s reliance on the West disturbing. Rural migrants
to the country’s growing cities, especially Tehran, faced rising costs and uncertain
employment.

A repressive and often-brutal government allowed little outlet for such griev-
ances. Thus opposition to the shah’s regime came to center on the country’s many
mosques, where Iran’s Shia religious leaders invoked memories of carlier perse-
cution and martyrdom as they mobilized that opposition and called for the shah’s
removal. The emerging leader of that movement was the high-ranking Shia cleric
Avyatollah Ruhollah Khomeini (ko-MAY -nee) (1902-1989), who in 1979 returned
from long exile in Paris to great acclaim. By then, massive urban demonstrations,
strikes, and defections from the military had eroded support for the shah, who
abdicated the throne and left the country.

What followed was also a cultural revolution, but one that moved in precisely
the opposite direction from that of Atatiirk’s Turkey—toward, rather than away
from, the Islamization of public life. The new government defined itself as an Islamic
republic, with an elected parliament and a constitution, but in practice conservative
Islamic clerics, headed by Khomeini, exercised dominant power. A Council of
Guardians, composed of leading legal scholars, was empowered to interpret the con-
stitution, to supervise elections, and to review legislation—all designed to ensure
compatibility with a particular vision of Islam. Opposition to the new regime was
harshly crushed, with some 1,800 executions in 1981 alone for those regarded as
“waging war against God.”"”

Khomeini believed that the purpose of government was to apply the law of
Allah as expressed in the sharia. Thus all judges now had to be competent in Islamic
law, and those lacking that qualification were dismissed. The secular law codes
under which the shah’s government had operated were discarded in favor of those
based solely on Islamic precedents. Islamization likewise profoundly affected the
domain of education and culture. In June 1980, the new government closed some
200 universities and colleges for two years while textbooks, curricula, and faculty
were “purified” of un-Islamic influences. Elementary and secondary schools, largely
secular under the shah, now gave priority to religious instruction and the teaching
of Arabic, even as about 40,000 teachers lost their jobs for lack of sufficient Islamic
piety. Pre-Islamic Persian literature and history were now out of favor, while the
history of Islam and Iran’s revolution predominated in schools and the mass media.
Western loan words were purged from the Farsi language and replaced by their
Arabic equivalents.

As in Turkey, the role of women became a touchstone of this Islamic cultural
revolution. By 1983, all women were required to wear the modest head-to-toe cov-
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Women and the Iranian
Revolution

One of the goals of Iran's
Islamic revolution was to
enforce a more modest and
traditional dress code for the
country’s women. In this photo
from 2004, a woman clad in a
chador and talking on her cell
phone walks past a poster of
Ayatollah Khomeini, who led

that revolution in 1979.
(AP Images)

ering known as hijab, a regulation enforced by roving groups of militants, or “revo-
lutionary guards.” Those found with “bad hijab” were subject to harassment and

sometimes lashings or imprisonment. Sexual segregation was imposed in schools,
parks, beaches, and public transportation. The legal age of marriage for girls, set at
eighteen under the shah, was reduced to nine with parental consent and thirteen, later
raised to fifteen, without it. Married women could no longer file for divorce or
attend school. Yet, despite such restrictions, many women supported the revolution
and over the next several decades found far greater opportunities for employment and
higher education than before. By the early twenty-first century, almost 60 percent of
university students were women. And women’s right to vote remained intact.

While Atatiirk’s cultural revolution of westernization and secularism was largely
an internal affair with little interest in extending the Turkish model abroad, Kho-
meini clearly sought to export Iran’s Islamic revolution. He openly called for the
replacement of insufficiently Islamic regimes in the Middle East and offered train-
ing and support for their opponents. In Lebanon, Syria, Bahrain, Saudi Arabia, Iraq,
and elsewhere, Khomeini appealed to Shia minorities and other disaffected people,
and Iran became a model to which many Islamic radicals looked. An eight-year war
with Saddam Hussein’s highly secularized Iraq (1980—1988) was one of the out-
comes and generated enormous casualtics. That conflict reflected the differences
between Arabs and Persians, between Sunni and Shia versions of Islam, and between
a secular Iraqi regime and Khomeini’s revolutionary Islamic government.

After Khomeini’s death in 1989, some elements of this revolution eased a bit.
For a time, enforcement of women’s dress code was not so stringent, and a more
moderate government came to power in 1997, raising hopes for a loosening of strict
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[slamic regulations. By 2005, however, more conservative elements were back in
control and a new crackdown on women’s clothing soon surfaced. A heavily dis-
puted election in 2009 revealed substantial opposition to the country’s rigid Islamic
regime, and a more moderate leadership returned to power in 2013. Iran’s ongoing
Islamic revolution, however, did not mean the abandonment of economic moder-
nity. The country’s oil revenues continued to fund its development, and by the
early twenty-first century Iran was actively pursuing nuclear power and perhaps
nuclear weapons, in defiance of Western opposition to these policies.

REFLECTIONS

History in the Middle of the Stream

Historians are usually more at ease telling stories that have clear endings, such as
those that describe ancient Egyptian civilization, Chinese maritime voyages, the
collapse of the Aztec Empire, or the French Revolution. There is a finality to these
stories and a distance from them that makes it easier for historians to assume the
posture of detached observers, even if their understandings of those events change
over time. Finality, distance, and detachment are harder to come by when histori-
ans are describing the events of the past century, for many of its processes are clearly
not over. The United States’ role as a global superpower and its wars in Iraq and
Afghanistan, the fate of democracy in Latin America and the Arab world, the rise
of China and India as economic giants, the position of Islam in Turkey and Iran—
all of these are unfinished stories, their outcomes unknown and unknowable. In
dealing with such matters, historians write from the middle of the stream, often
uncomfortably, rather than from the banks, where they might feel more at ease.

In part, that discomfort arises from questions about the future that such issues
inevitably raise. Can the spread of nuclear weapons be halted? Will democracy
flourish globally? Are Islamic and Christian civilizations headed for a global clash?
Can African countries replicate the economic growth experience of India and
China? Historians in particular are uneasy about responding to such questions
because they are so aware of the unexpectedness and surprising quality of the his-
torical process. Yet those questions about the future are legitimate and important,
for as the nineteenth-century Danish philosopher Seren Kierkegaard remarked,
“Life can only be understood backward, but it is lived forward.” History, after all,
is the only guide we have to the possible shape of that future. So, like everyone
before us, we stumble on, both individually and collectively, largely in the dark,
using analogies from the past as we make our way ahead.

These vast uncertainties about the future provide a useful reminder that although
we know the outcomes of earlier human stories— the Asian and African struggles

for independence, for example — those who lived that history did not. Such aware-
ness can perhaps engender in us a measure of humility and greater sympathy with
those whose lives we study. However we may differ from our ancestors across time

and place, we share with them an immense ignorance about what the future holds.
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Chapter Review

What's the Significance?

decolonization, 975-82 Black Consciousness / Soweto, 991
Indian National Congress, 984 military government, 995-98
Mahatma Gandhi / satyagraha, 984-87 Mozambique's civil war, 998-99
Muslim League, 986 globalization of democracy, 999-1000
Muhammad Ali Jinnah, 986 import substitution industrialization /
Abdul Ghaffar Khan, 988-89 export-led industrialization, 1002-3
African National Congress, 990-93 Mustafa Kemal Atattirk, 1005-7
Nelson Mandela, 990-93 Ayatollah Ruhollah Khomeini, 10089

Big Picture Questions

1. In what ways did the colonial experience and the struggle for independence shape the agenda of
developing countries in the second half of the twentieth century?

2. How would you compare the historical experiences of India and China in the twentieth century?

3. From the viewpoint of the early twenty-first century (2000-2015), to what extent had the goals of
nationalist or independence movements been achieved?

4. Looking Back: To what extent did the struggle for independence and the postcolonial experience
of African and Asian peoples in the twentieth century parallel or diverge from that of the earlier
“new nations” in the Americas in the eighteenth and nineteenth centuries?

Next Steps: For Further Study

Chinua Achebe, Anthills of the Savannah (1989). A brilliant fictional account of post-independence Nigeria
by that country’s foremost novelist.

Frederick Cooper, Africa since 1940(2002). A readable overview of the coming of independence and
efforts at development by a leading historian of Africa.

Ramachandra Guha, India after Gandhi: The History of the World's Largest Democracy (2007). A thoughtful
account of India’s first six decades of independence.

John Isbister, Promises Not Kept (2006). A well-regarded consideration of the obstacles to and struggles for
development in the Global South.

Nelson Mandela, Long Walk to Freedom: The Autobiography of Nelson Mandela (1995). Mandela's
account of his own amazing life as nationalist leader and South African statesman.

W. David McIntyre, British Decolonization, 1946—1997(1998). A global history of the demise of the British
Empire.

Complete Site on Mahatma Gandhi, http://www.mkgandhi.org. A wealth of resources for exploring the life
of Gandhi.

“Stunning Economic Growth in China,” http://abcnews.go.com/WNTAvideo/stunning-economic-growth
-china-12155618. A brief video from ABC News that explores the reasons for China's rapid economic
growth in recent decades.
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Contending for Islam

Over the past century, the growing intrusion of the West and of modern
secular culture into the Islamic world has prompted acute and highly
visible debate among Muslims. Which ideas and influences flowing from the
West could Muslims safely utilize, and which should they decisively reject?
Are women’s rights and democracy compatible with Islam? To what extent
should Islam find expression in public life as well as in private religious prac-
tice? The documents that follow show something of these controversies while
illustrating sharp variations in the understanding of Islam.

Source 22.1
A Secular State for an Islamic Society

Modern Turkey emerged from the ashes of the Ottoman Empire after World
War I and adopted a distinctive path of modernization, westernization, and
secularism under the leadership of Mustafa Kemal Atatiirk (see pages 1005-7).
Such policies sought to remove Islam from any significant role in public life,
restricting it to the realm of personal devotion, and included abolition of the
caliphate, by which Ottoman rulers had claimed leadership of the entire
Islamic world. In a speech delivered in 1927, Atatiirk explained and justified
these policies, which went against the grain of much Islamic thinking.

#  On what grounds did Atattirk justify the abolition of the caliphate?

What additional actions did he take to remove Islam from a public or
political role in the new Turkish state?

What can you infer about Atattirk’s view of Islam? .

How did Atatiirk’s conception of a Turkish state differ from that of
Ottoman authorities? In what ways did he build upon Ottoman reforms
of the nineteenth century? (See Chapter 19, pages 846—49.)
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MusTtAarA KEMAL ATATURK

Speech to the General Congress
of the Republican Party

1927
[ ur Ottoman rulers] hoped to unite the entire of the Caliphate; we are satistied with the reli-
Islamic world in one body, to lead it and  gious law; we shall protect the Medressas [Islamic

to govern it. For this purpose, [they] assumed the
title of Caliph [successor to the Prophet Muham-
mad]. . .. It is an unrealizable aim to attempt to
unite in one tribe the various races existing on the
earth, thereby abolishing all boundaries. . . .

If the Caliph and the Caliphate were to be
invested with a dignity embracing the whole of
Islam . . ., a crushing burden would be imposed on
Turkey. . . . [Furthermore], will Persia or Afghan-
istan, which are [Muslim] states, recognize the
authority of the Caliph in a single matter? No, and
this is quite justifiable, because it would be in con-
tradiction to the independence of the state, to the
sovereignty of the people.

[The current constitution] laid down as the first
duty of the Grand National Assembly that “the
prescriptions of the Shari’a |Islamic law| should be
put into force. . ..” [But] if a state, having among
its subjects elements professing different religions
and being compelled to act justly and impartially
toward all of them . . . , it is obliged to respect free-
dom of opinion and conscience. . . . The Muslim
religion includes freedom of religious opinion. . . .
Will not every grown-up person in the new Turk-
ish state be free to select his own religion? . ..
When the first favorable opportunity arises, the
nation must act to eliminate these superfluities [the
enforcement of sharia| from our Constitution. . . .

Under the mask of respect for religious ideas and
dogmas, the new Party [in opposition to Atatiirk’s
reformist plans| addressed itself to the people in the
following words: “We want the re-establishment

schools], the Tekkes [places for Sufi worship], the
pious institutions, the Softahs [students in religious
schools], the Sheikhs [Sufi masters|, and their dis-
ciples. . .. The party of Mustapha Kemal, having
abolished the Caliphate, is breaking Islam into ruins;
they will make you into unbelievers . . . they will
make you wear hats.” Can anyone pretend that the
style of propaganda used by the Party was not full
of these reactionary appeals? . . .

Gentlemen, it was necessary to abolish the fez
[a distinctive Turkish hat with no brim]|, which sat
on our heads as a sign of ignorance, of fanaticism,
of hatred to progress and civilization, and to adopt
in its place the hat, the customary headdress of the
whole civilized world, thus showing that no differ-
ence existed in the manner of thought between the
Turkish nation and the whole family of civilized
mankind. . . . [Thus] there took place the closing
of the Tekkes, of the convents, and of the mauso-
leums, as well as the abolition of all sects and all
kinds of [religious] titles. . . .

Could a civilized nation tolerate a mass of people
who let themselves be led by the nose by a herd of
Sheikhs, Dedes, Seids, Tschelebis, Babas, and Emirs
[various religious titles|? . . . Would not one there-
with have committed the greatest, most irreparable
error to the cause of progress and awakening?

Source: A Speech Delivered by Ghazi Mustapha Kemal, October 1927
(Leipzig: K- - E:- Koehler; 1929); 377-79;591--03:-595-98 717,
721-22.
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Source 22.2
Toward an Islamic Society

Even as Kemal Atatlirk was secking to remove Islam from the public life of
Turkey, a newly formed Muslim organization in Egypt was strongly advocat-
ing precisely the opposite course of action. Founded in 1928 by impoverished
schoolteacher Hassan al-Banna (1906—1949), the Muslim Brotherhood argued
in favor of “government that will act in conformity to the law and Islamic
principles.” As the earliest mass movement in the Islamic world advocating
such ideas, the Brotherhood soon attracted a substantial following, including
many poor urban residents recently arrived from the countryside. Long a major
presence in Egyptian political life, the Brotherhood has frequently come into
conflict with state authorities. In 1936, it published a pamphlet, addressed to
Egyptian and other Arab political leaders, which spelled out its views about
the direction toward which a proper Islamic society should move.

m How does this document define the purposes of government?

m How does the Muslim Brotherhood understand the role of Islam in
public life?

To what extent was this document anti-Western in its orientation?

How might Kemal Atatiirk respond to these views?

Tae MuUSLIM BROTHERHOOD

Toward the Light
1956

fter having studied the ideals which ought to
inspire a renascent nation on the spiritual level,
we wish to offer, in conclusion, some practical sug-
gestions. . . . The following are the chapter head-
ings for a reform based upon the true spirit of Islam:

L. In the political, judicial, and administrative fields:

1st. To prohibit political parties and to direct
the forces of the nation toward the formation of a
united front;

2nd. To reform the law in such a way that it
will be entirely in accordance with Islamic legal
practice;

3rd. To build up the army, to increase the num-
ber of youth groups; to instill in youth the spirit of
holy struggle, faith, and self=sacrifice;

4th. To strengthen the ties among Islamic
countries and more particularly among Arab
countries which is a necessary step toward serious
examination of the question of the defunct
Caliphate;

5th. To propagate an Islamic spirit within the
civil administration so that all officials will under-
stand the need for applying the teachings of Islam;

6th. To supervise the personal conduct of
officials because the private life and the adminis-
trative life of these officials forms an indivisible

whole; . . .
9th. Government will act in conformity to the
law and to Islamic principles; . . . The scheduling

of government services ought to take account of
the hours set aside for prayer. . . .
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II. In the fields of social and everyday practical life:

Ist. ... [TJo strongly condemn attacks upon
public mores and morality;

2nd. To find a solution for the problems of
women, a solution that will allow her to progress
and which will protect her while conforming to
Islamic principles. This very important social ques-
tion should not be ignored because it has become
the subject of polemics and of more or less unsup-
ported and exaggerated opinion;

3rd. To root out clandestine or public prostitu-
tion and to consider fornication as a reprehensible
crime the authors of which should be punished;

4th. To prohibit all games of chance (gaming,
lotteries, races, golf);

5th. To stop the use of alcohol and intoxi-
cants—these obliterate the painful consequences
of people’s evil deeds;

6th. To . . . educate women, to provide quality
education for female teachers, school pupils, stu-
dents, and doctors;

7th. To prepare instructional programs for girls;
to develop an educational program for girls differ-
ent than the one for boys;

8th. Male students should not be mixed with
female students—any relationship between unmar-
ried men and women is considered to be wrong
until it is approved;

9th. To encourage marriage and procreation—
to develop legislation to safeguard the family and to
solve marriage problems;

10th. To close dance halls; to forbid dancing;

11¢h. To censor theater productions and films;
to be severe in approving films;

12th. To supervise and approve music;

13th. To approve programs, songs, and subjects
before they are released, to use radio to encourage
national education;

14th. To confiscate malicious articles and books
as well as magazines displaying a grotesque charac-
ter or spreading frivolity;

15th. To carefully organize vacation centers;

16th. To change the hours when public cafes
are opened or closed, to watch the activities of
those who habituate them—to direct these people
towards wholesome pursuits, to prevent people
from spending too much time in these cafes;

1015

17th. To use the cafes as centers to teach read-
ing and writing to illiterates, to seek help in this
task from primary school teachers and students;

18th. To combat the bad practices which are
prejudicial to the economy and to the morale of
the nation, to direct the people toward good cus-
toms and praiseworthy projects such as marriage,
orphanages, births, and festivals.

19th. To bring to trial those who break the laws
of Islam, who do not fast, who do not pray, and
who insult religion;

20th. To transfer village primary schools to the
mosque. . . .

21st. Religious teaching should constitute the
essential subject matter to be taught in all educa-
tional establishments and faculties;

22nd. To memorize the Quran in state
schools . . . in every school students should learn
part of the Quran;

24th. . . . Support for teaching the Arabic lan-

guage in all grades—absolute priority to be given
to Arabic over foreign languages;

25th. To study the history of Islam, the nation,
and Muslim civilization;

26th. To study the best way to allow people to
dress . . . in an identical manner;

27th. To combat foreign customs (in the realm
of vocabulary, customs, dress, nursing) and to Egyp-
tianize all of these (one finds these customs among
the well-to-do members of society);

28th. To orient journalism toward wholesome
things, to encourage writers and authors, who
should study specifically Muslim and Oriental
subjects;

29th. To safeguard public health through every
kind of publicity —increasing the number of hos-
pitals, doctors, and out-patient clinics;

30th. To call particular attention to the prob-
lems of village life (administration, hygiene, water
supply, education, recreation, morality).

III. The economic field:

Ist. Organization of the zakat tax [an obligatory
payment to support the poor| according to Islamic
precepts, using zakat proceeds for welfare projects
such as aiding the indigent, the poor, orphans; the
zakat should also be used to strengthen the army;
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2nd. To prevent the practice of usury, to direct
banks to implement this policy; the government
should provide an example by giving up the inter-
est fixed by banks for servicing a personal loan or
an industrial loan, etc.;

3rd. To facilitate and to increase the number of
economic enterprises and to employ the jobless, to
employ for the nation’s benefit the skills possessed

CHAPTER 22 / THE END OF EMPIRE, 1900-PRESENT

7th. To encourage agricultural and industrial
works, to improve the situation of the peasants and
industrial workers;

8th. To give special attention to the technical
and social needs of the workers, to raise their level
of life and aid their class;

9th. Utilization of certain natural resources
(unworked land, neglected mines, etc.). . . .

by the foreigners in these enterprises;

4th. To protect workers against monopoly
companies, to require these companies to obey the
law, the public should share in all profits;

5th. Aid forlow-ranking employees and enlarge-
ment of their pay, lowering the income of high-
ranking employees; . . .

Source: Hasan al-Banna, “Towards the Light,” in Robert Lang-
don, The Emergence of the Middle East (Van Nostrand, 1970).

Source 22.3
Progressive Islam

By the late twentieth century, the most widely publicized face of Islam, at
least in the West, derived from groups sympathetic to the views of the Mus-
lim Brotherhood, though these groups often expressed themselves in a more
militant and aggressive fashion than the Brotherhood did. The Iranian revo-
lution of 1979, for example, brought to power an Islamist government able
to infuse public life with “the spirit of Islam,” as they understood it, purging
those who disagreed with their interpretation of the faith. In Saudi Arabia,
Afghanistan, and elsewhere in the Islamic world, governments sought to
implement various aspects of the Muslim Brotherhood’s Islamist agenda,
sometimes brutally. And social movements in other places, such as al-Qaeda,
the Islamic State in Iraq and Syria, and Boko Haram in northern Nigeria,
looked forward to the creation of societies governed by the sharia, or Islamic
law, and were willing to undertake violent action to achieve those goals.
But these were not the only voices speaking in the name of Islam. All
across the Islamic world, others argued that Muslims could retain their distine-
tive religious sensibility while embracing democracy, women’s rights, tech-
nological progress, freedom of thought, and religious pluralism. Such thinkers
were following in the tradition of nineteenth-century Islamic modernism (see
Chapter 19, pages 847—49), even as they recalled earlier centuries of Islamic
intellectual and scientific achievement and religious tolerance. That view-
point was expressed in a pamphlet composed by a leading American Muslim
scholar, translator, and Sufi teacher, Sheikh Kabir Helminski, in 2009.
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m  Against what charges does Sheikh Kabir seek to defend Islam? How
does this document reflect the experience of 9/11?

In what ways are Sheikh Kabir’s views critical of radical, or “fundamen-

talist,” ideas and practices?

How does this document articulate the major features of a more pro-

gressive or liberal Islam? What kinds of arguments does Sheikh Kabir

employ to make his case?

# To whom might these arguments appeal? What obstacles do they face in

being heard within the Islamic world?

m  How might Hassan al-Banna or Kemal Atatiirk respond to these views?

KABIR HELMINSKI

Islam and Human Values
2009

f the word “Islam” gives rise to fear or mistrust

today, it is urgent that American Muslims clarify
what we believe Islam stands for in order to dispel
the idea that there is a fundamental conflict
between the best values of Western civilization and
the essential values of Islam. . . .

Islamic civilization, which developed out of the
revelation of the Qur’an in the seventh century,
affirms the truth of previous revelations, affirms
religious pluralism, cultural diversity, and human
rights, and recognizes the value of reason and indi-
vidual conscience. . . .

[One i1ssue] is the problem of violence. . ..
Thousands of Muslim institutions and leaders, the
great majority of the world’s billion or more Mus-
lims, have unequivocally condemned the hateful
and violent ideologies that kill innocents and vio-
late the dignity of all humanity. . . .

[slamic civilizations have a long history of
encouraging religious tolerance and guaranteeing
the rights of religious minorities. The reason for this
is that the Qur’an explicitly acknowledges that the
diversity of religions is part of the Divine Plan and
no religion has a monopoly on truth or virtue. . . .

Jerusalem, under almost continuous Islamic
rule for nearly fourteen centuries, has been a place

where Christians and Jews have lived side by side
with Muslims, their holy sites and religious free-
dom preserved. Medieval Spain also created a high
level of civilization as a multi-cultural society under
Islamic rule for several centuries. The Ottoman
Empire, the longest lived in history, for the more
than six centuries of its existence encouraged eth-
nic and religious minorities to participate in and
contribute to society. It was the Ottoman sultan
who gave sanctuary to the Jews expelled from
Catholic Spain. India was governed for centuries
by Muslims, even while the majority of its people
practiced Hinduism. . . .

| T]he acceptance of Islam must be an act of free
will. Conversion by any kind of coercion was uni-
versally condemned by Islamic scholars. . . .

There are many verses in the Qur’an that affirm
the actuality and even the necessity of diversity in
ways of life and religious belief: [For example,| O
mankind, truly We [God] have created you male and
female, and have made you nations and tribes that ye
may know one another [Surah 49:13]. . . .

In general, war is forbidden in Islam, except in
cases of self-defense in response to explicit aggres-
sion. If there is a situation where injustice is being
perpetrated or if the community is being invaded,
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then on a temporary basis permission is given to
defend oneself. This principle is explained in the fol-
lowing verses: And fight in God’s cause against those
who war against you, but do not commit aggression—
for, verily, God does not love aggressors [Surah 2:190].

[I|n recent decades . . . an intolerant ideology
has been unleashed. A small minority of the world’s
one and a half billion Muslims has misconstrued
the teachings of Islam to justify their misguided and
immoral actions. It is most critical at this time for
Muslims to condemn such extreme ideologies and
their manifestations. It is equally important that
non-Muslims understand that this ideology vio-
lates the fundamental moral principles of Islam and
is repugnant to the vast majority of Muslims in the
world. . . . So-called “suicide-bombers” did not
appear until the mid-1990s. Such strategies have no
precedent in Islamic history. The Qur’an says quite
explicitly: Do not kill yourselves [4:29]. . . .

Muslims living in pluralistic societies have no
religious reasons to oppose the laws of their own
societies as long as they are just, but rather are
encouraged to uphold the duly constituted laws of
their own societies. . . . Islam and democracy are
compatible and can coexist because Islam organizes
humanity on the basis of the rule of law and human
dignity.

The first four successors to the Prophet Muham-
mad were chosen by the community through con-
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sultation, i.e., a representative democracy. The
only principle of political governance expressed in
the Qur’an is the principle of Consultation (Shura),
which holds that communities will “rule themselves
by means of mutual consultation” [Surah 42:38].

Following the principles of the Qur’an, Mus-
lims are encouraged to cooperate for the well-
being of all. The Qur’an emphasizes three qualities
above all others: peace, compassion, and mercy.
The standard greeting in Islam is “As-Salam alay-
kum (Peace be with you).”

An American Muslim scholar, Abdul Aziz
Sachedina, expresses it this way: “Islam does not
encourage turning God into a political statement
since humans cannot possess God. . ..”

| T|here is nothing in the Qur’an that essentially
contradicts reason or science. . . . Repeatedly the
Qur’an urges human beings to “reflect” and “use
their intelligence.”

Islam is not an alien religion. It does not claim
a monopoly on virtue or truth. It follows in the
way of previous spiritual traditions that recognized
One Spirit operating within nature and human life.
It continues on the Way of the great Prophets and
Messengers of all sacred traditions.

Source: Selections from Kabir Helminski, Islam and Human Values,
unpublished pamphlet, 2009.

Source 22.4
Islam and Women’s Dress

Among the contested issues in the Islamic world, none have been more prom-
and the bodies

inent than those involving the lives of women. Within
this controversy, matters of dress have loomed large. The Iranian revolution
sought to impose hijab on its women (see pages 1008—10), while the French
government sought to prevent its Muslim women from covering up. In early
2014, billboard advertisements showing women’s bodies in Istanbul, Turkey,
were sprayed with black paint, and next to one of them was scrawled, “Do
not commit indecency.” In response, a prominent and outspoken writer and
scholar, Elif Shatak, declared that “uncovered Turkish women are feeling
uncomfortable and unwanted in their own country.”'® The sources that fol-
low present two diverging views on the question of women’s dress, the first
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from a young Atghan woman named Emaan, who is a writer and poet, and
the second from a British Muslim woman of Pakistani background, Saira

Khan, who is a TV personality in Britain.

# How might you summarize the debate between these points of view?
Are there areas of agreement as well as those of difference?

m  What kinds of evidence or arguments do Emaan and Saira Khan use to
make their cases? How do they use the Quran to support both sides of

the debate?

m  What larger issues or principles are at stake in this controversy?

EmMaaN
Hijab: The Beauty of Muslim Women
2010

ijab means “being covered.” Islam requires

Muslim women to cover themselves in pub-
lic and in the presence of a person who is not mah-
ram (people or family who are allowed to see
women without cover). . . .

Proper hijab (concealment for the Muslim
woman) dictates that the entire body must be cov-
ered, although the face and hands should be exposed.
As Prophet Muhammad . . . said, “If the woman
reaches the age of puberty, no part of her body
should be seen but this, and he pointed to his face
and hand.”

Hijab has three roles that should be considered
by Muslim women: it should be not form fitted, it
should not be transparent, and it should not be
attractive.

Hijab has many benefits for Muslim women
as well as for the society that they live in. A Mus-
lim woman is allowed to show her beauty only to
her husband, to her family and to her women
friends. It’s considered a way of preventing attrac-
tion. Because when a woman shows her beauty in
public it attracts the attention of men and it can
lead men to act inappropriately.

The hijab also promotes more respect from a
husband to a Muslim woman, as he sees his wife
being faithful only to him and he is then convinced
to be faithtul only to his wite.

The Qur’an also emphasizes that the hijab is a
way of keeping society . . . from abusing women.
It’s mentioned in the Qur’an: “Tell believing
women to avert their glances and guard their private
parts and not to display their charms except what
(normally) appears of them. They should draw their
coverings over their bosoms and not show their
charms except to their husbands” (24:30-31).

In the western world, Muslim women are seen
as oppressed and passive. Most think that Muslim
women’s rights are violated according to Islamic
law. Wearing a hijab doesn’t make a woman passive
because scarves cover the heads, not the minds, of
Muslim women. . . .

Islam respects women and does not allow them
to be used as objects in public or through the
media. Most people are concerned about women
being used as sex objects, as in the western world
today. But hijab saves Muslim women from this
contemporary concern. Hijab equalizes all women
and avoids concerns of artifice among women.

In contrast, it lets women focus on their spiri-
tual, intellectual, and professional development and
work comfortably in public spaces without being
worried about their looks or concerned about the
men around them.

Hijab has given the Muslim women freedom
from constant attention to their physical parts,
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because their appearance is not subjected to public
scrutiny. Their beauty, or perhaps lack of it, has
been removed from the realm of what can legiti-
mately be discussed.

Islam did not introduce wearing the burqa,
veiling, and covering the face; it existed in previ-
ous cultures in India and the Arab world. . . . Islam
does not oblige women to wear a burga or veil.
The wearing of the burga or veil is a cultural cus-
tom, not an Islamic mandate. ... Most of the
restrictions are not from Islam, but rather from cul-
tural customs sometimes wrongly justified under
an Islamic banner.

I, as a Muslim woman, feel very comfortable
wearing the hijab. For me the hijab means religious
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devotion, discipline, reflection, respect, freedom,
and modernity. I am pro-democracy because for
me democracy means having choices in how to
live our lives. I also support and promote mutual
respect between Muslim and non-Muslim women.
I want the world to treat Muslim women with the
same respect they treat other women, from other
religions and cultures who wear headscarves such
as Hindu women, Jewish women, Greek women,
and Catholic nuns. The assumption that wearing a
hijab is oppressive should change from an oppres-
sive 1dea to a liberating one.

Source: Emaan, “Hijab: The Beauty of Muslim Women,” Afghan

Women’s Writing Project, June 29, 2010, http://awwproject
.org/2010/06/hijab-the-beauty-of-muslim-women/.

Saira KHAN

Why I, as a British Muslim Woman,
Want the Burkha Banned from Our Streets
2009

hopping in Harrods last week, I came across a

group of women wearing black burkhas, brows-
ing the latest designs in the fashion department.
The irony of the situation was almost laughable.
Here was a group of affluent women window
shopping for designs that they would never once
be able to wear in public. Yet it’s a sight that’s
becoming more and more commonplace. In hard-
line Muslim communities right across Britain, the
burkha and hijab—the Muslim headscarf—are
becoming the norm. . . .

And yet, as a British Muslim woman, [ abhor
the practice and am calling on the Government to
follow the lead of French President Nicolas Sar-
kozy and ban the burkha in our country.

The veil is simply a tool of oppression which 1s
being used to alienate and control women under
the guise of religious freedom.

My parents moved here from Kashmir in the
1960s. They brought with them their faith and
their traditions, but they also understood that they
were starting a new life in a country where Islam

was not the main religion. My mother has always
worn traditional Kashmiri clothes. . .. When she
found work in England, she adapted her dress with-
out making a fuss. She is still very much a tradi-
tional Muslim woman, but she swims in a normal
swimming costume and jogs in a tracksuit. . . .

I have read the Koran. Nowhere in the Koran
does it state that a woman’s face and body must be
covered in a layer of heavy black cloth. Instead,
Muslim women should dress modestly, covering
their arms and legs. Many of my adult British Mus-
lim friends cover their heads with a headscarf—
and I have no problem with that. The burkha is an
entirely different matter. It is an imported Saudi
Arabian tradition, and the growing number of
women veiling their faces in Britain is a sign of
creeping radicalisation, which is not just regressive,
it is oppressive and downright dangerous. . .. It
sends out a clear message: “I do not want to be part
of your society.”

Every time the burkha is debated, Muslim fun-
damentalists bring out all these women who say:
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“It’s my choice to wear this.” Perhaps so—but
what pressures have been brought to bear on them?
The reality, surely, is that a lot of women are not
free to choose.

And behind the closed doors of some Muslim
houses, countless young women are told to wear
the hijab and the veil. These are the girls who are
hidden away, they are not allowed to go to univer-
sity or choose who they marry. In many cases, they
are kept down by the threat of violence.

The burkha is the ultimate visual symbol of
female oppression. It is the weapon of radical Mus-
lim men who want to see Sharia law on Britain’s
streets, and would love women to be hidden,
unseen and unheard. It is totally out of place in a
civilised country.

[French] President Sarkozy is absolutely right
to say: “If you want to live here, live like us.”

It is time for ministers and ordinary British
Muslims to say, “Enough is enough.” For the sake
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of women and children, the Government must ban
the wearing of the hijab in school and the burkha
in public places.

Two years ago, I wore a burkha for the first
time for a television programme. It was the most
horrid experience. It restricted the way I walked,
what I saw, and how I interacted with the world.
It took away my personality. I felt alienated and
like a freak. It was hot and uncomfortable, and I
was unable to see behind me, exchange a smile
with people, or shake hands.

If I had been forced to wear a veil, I would
certainly not be free to write this article. Nor
would I have run a marathon, become an aerobics
teacher or set up a business.

Source: Saira Khan, “Why I, as a British Muslim Woman, Want
the Burkha Banned from Our Streets,” Daily Mail, June 24, 2009,
http://www.dailymail.co.uk/debate/article-1195052/Why-I-British
-Muslim-woman-want-burkha-banned-streets.heml.

Contending for Islam

1. Understanding the issues: What are the core concerns that divide the

writers of these documents?

2. Comparing Islamic modernists: How do you think Kemal Atatiirk

would have responded to later Islamic modernists such as Sheikh Kabir

and perhaps Saira Khan?

3. Imagining a conversation: What issues might arise in a conversation
among the five authors represented here? Can you identify any areas of

agreement? On which points would they probably never agree?

4. Explaining variations: What personal or historical circumstances
might help to account for the very different understandings of Islam that

are reflected in these documents?




